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AWAKE THOU THAT SLEEPEST. 

" Awake thou that steepest^ and arise from the dead^ 
and Christ shall give thee light^^ (Ephes. v. 14). 

MAN, while here on the earth, has a great 
work before him. He is created to 
become one of the angelic host after death ; and 
his great duty, while in the natural world, is so 
to live as to realize the great end of his creation. 
He is to realize it by becoming of the angeljc 
character, and he attains this character by 
regeneration. He is, through faith and re- 
pentance, to be born again. He is to put 
off the old man, and put on the new. If he 
neglects this his great duty, he loses his own 
soul. 

With this great duty before him, he is not 
to " sleep as* do others," but to watch and 
pray. Even in the concerns of mere worldly 
life, if he sleeps when he should be " up and 
doing," he has to suffer for his negligence. It 
is said in the Proverbs, " Love not sleep, lest 
thou come to poverty" (xx. 13). "Yet a. 
Yittle sleep, a little slumber, a Vvtt\e ^o\^\tv^ ^^ 

tTRACT-SBRMONH. — NO. I.J ^ 



AWAKE THOU THAT SLEEFEST. 

the hands to sleep : so shall thy poverty come 
as one that travelleth, and thy want as an 
armed man" (vi. lO, ii). " He that sleepeth 
in harvest is a son that causeth shame " (x. 5). 
If, then, it is very hurtful to sleep naturally, 
when duty requires man to be wakeful and 
active, how much more hurtful must it be to 
sleep spiritually, when the interests of the 
soul require him to be attentive and watchful. 
As spiritual things are of infinitely greater 
importance than natural things, or the con- 
cerns of eternity greater than those of time, 
even so is it with sleeping and waking. To 
sleep spiritually is to lose the great prize of 
eternal life ; while to be wakeful spiritually 
is to gain that prize. Hence it is said in 
Ephesians v. 14, " Awake thou that sleepest, 
and arise from the dead, and Christ shall give 
thee light." To awake or to be awake, is the 
same as to watch or to be watchful, so that our 
Saviour in commanding men to watch or be 
watchful, means that they are to be spiritually 
ill a wakeful state. He saith, " Watch and 
pra)'." " Watch ye therefore : for ye know 
hot when the master of the VvoM?»e covaeriv" 



A WAKE THOU THA T SLEEPEST., 

*^* What I say unto you I say unto all, Wqtch'^ 
(Mark xiii. 33, 35, 37). 

But what are we exactly to understand by 
sleeping, and whatby being wakeful or watch- 
ful, in a spiritual way, or as regards the soul ? 
We answer, that the soul sleeps, when man 
lives after the flesh, and not after the spirit, 
or lives in the evils of self-love and the love of 
the world ; or again, when he lives regardless 
of the interests of the soul. Our Saviour 
warns men- to be in a state of readiness for 
Him when He comes at death, '* lest coming 
suddenly He find you sleeping'* (Mark xiii. 
36). The Psalmist calls this carnal life of 
man '* the sleep of death " (xiii. 3). An apostle 
saith, " Let us not sleep, as do others ; but let 
us watch and be sober" (i Thess. v. 6); in 
which passage, by sleeping, he evidently 
means living in a careless state of mind. To 
be, on the other hand, wakeful or watchful, 
is to be ever shunning evils as sins, and look- 
ing to the Lord in prayer, and in the duties of 
piety and devotion. Thus to live, is to live 
after the spirit, and so become s^\\Vev\?i^\'^- 
minded, in which state there Is^ \\te ^itvdi ^^"^c^. 



AlVAKE THOU THAT SLEEPEST. 

When the apostle saith, " Watch ye, stand 
fast in the faith" (i Cor. xvi. 13), he charges 
men to live in piety and in active obedience 
to the Divine precepts. When the Saviour 
saith, *" Behold, I come as a thief; blessed is 
he that ivatchcth'' (Rev. xvi. 15), He means 
that men become blessed and happy if, when 
He comes at their bodily death, they arc 
found to be living in piety and righteousness. 
The apostle, in saying, "Awake thou that 
sleepest," adds, " and arise from the dead, 
and Christ shall give thee light ; " in which 
passage by " the dead," he refers to the death 
of sin, because sin is spiritual death. Men 
do not, at their bodily death, really die, or 
cease to exist, but live on in the spirit world. 
They cast off the body as a garment, and 
enter into the eternal -world, where they come 
to judgment, and finally into heaven or hell. 
Death, in a true sense, is the death of the 
soul ; and the soul is dead when it is sepa- 
rated from God, like as a branch withers 
and dies, when broken off from its parent 
tree ; and the soul is separated from -God 

when It lives in the evils of sin. Men so 
4 
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separated, as to their souls, are said to be 
" dead in trespasses and sins." It was thus 
that Adam died by eating of the forbidden 
fruit ; he died as to the spirit by this sin of 
disobedience ; he brought death, spiritual 
death, into the world ; and the great Saviour, 
on coming to redeem the world, came to 
redeem men from this death, or save them 
** from their sins." He saith by the prophet 
Hosea, " I will redeem them from death : O 
deathy I will be thy plagues ; O grave, I will 
be thy destruction " (xiii. 14). The angel said 
to Mary, " He shall save His people from their 
sins'' (Matt. i. 21). In saving men from their 
sins, He saved them, and still saves them, 
from spiritual death, or from hell itself, be- 
cause hell is the abode of the spirits of men 
who have lived in sin, and died in impenitence. 
After thus seeing what death is, we may, 
on the other hand, see what life is in a true 
sense. Men are not really alive when only 
living as to the body, for if they are living 
after the flesh, — living in the evils and mise- 
ries which sin gives birth to, they are strangers 
to that spiritual happiness of the soul, wlvvdx 
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is truly life. True life is true joy or true 

happiness, which is never found in the evils 

of sin. Hence, in the Scriptures, we find life 

predicated of that state of the soul when, on 

being freed from sin, it is born again, and 

lives from the spirit of Christ. When men 

have this spirit, and are one with their 

Saviour, they are in the spiritual sense, living 

men, they are alive, they have entered into 

life. It is thus that the Saviour uses the term 

life in the passages where He saith, " He that 

believeth not the Son shall not see life'' (John 

iii. 36). "Ye will not come to Me, that ye 

might have life" (ib. v. 40). The apostle Paul 

saith, "To be spiritually-minded is life and 

peace" (Rom. viii. 6). The Saviour also 

saith of the men who hear His words and 

believe, that they are " passed from death 

unto life'^ (John v. 24). Another apostle 

saith, " We know that we have passed from 

death unto life, because we love the brethren" 

(i John iii. 14). 

But whence conieth this blessedness of 

soul^ this spiritual joy, peace and happiness, 

which are thus called by t\\e tvamt o^ \\^e.? 
6 
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It is from the Saviour Himself, who is the 
Source and Giver of all good. He is " Em- 
manuel, God with us" (Matt. i. 23). To Him 
*' all power is given in heaven and in earth " 
{ib, xxviii. 18). He is "God manifest in the 
flesh" (i Tim. iii. 16). He "is over all, God 
blessed for ever" (Rom. ix. 5). He, the 
Saviour, is life itself, or the Source of that 
blessed state of the soul which is life indeed. 
He saith, "I am the resurrection, and the 
lif^r " I am the way, the truth, and the life'' 
(John xi. 25 ; xiv. 6). He is also the Giver 
of life, for He saith, " The bread of God is He 
which Cometh down from heaven, and givet/i 
Hfe unto the world" (John vi. 33). This 
life is also light, or it is truth, which is spiri- 
tual light to men. We read of the Saviour, 
" In Him was life; and the life was the light 
of men" (John i. 4). The apostle saith, 
"Christ shall give thee light'' (Eph. v. 14). 
He, Jesus, is the light "which enlighteneth every 
man that cometh into the world " (John i. 9). 
The great Saviour, then, is our life and 
light. Without Him we are dead tw^tv/* ^^-^^ 
m trespasses and sins." "Without Wvta ^^ 
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are living to ourselves and the world ; we 
are dead as to everything of true life and 
happiness. We are far from God and heaven, 
and if we continue thus till we leave the 
world, we shall perish in eternal death. How 
solemn, how awful is this consideration! 
How important it is that we awake from this 
" sleep of death," and come to Him who can 
and will save us ; come to the Saviour, who 
will give us life and light ! 

Reader! what is at present your state as 
regards your precious soul 1 Are you spiri- 
tually a sleeper ? are you sleeping the sleep 
of death ? Awake then, " awake thou that 
sleepest ; " awake to righteousness. Consider 
the end of your being; consider how short 
your time is on the earth. Consider that 
now is the accepted time, now is the day of 
salvation. God and His angels are with you 
and for you, and are urging you to live for 
heaven. Awake, and arise from the dead, 
and Christ shall give you light. 
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COME TO THE WATERS. 

" HOy every one that thirstetk^ come ye to the waters^ 
and he that hath no money ; come ye^ buy, and eat; 
yea, come, buy wine and milk without money and with' 
out price ^^ (Isa. Iv. l). 

THE title of evangelical prophet is very 
justly given to Isaiah, the son of Amoz, 
so much and so plainly does he prophesy re- 
specting the Messiah and His Advent. We 
will here consider a passage where he calls on 
men to come to the Messiah, as to a Fountain 
of living waters. 

That it is indeed Jesus the Messiah to whom 
thirsting souls are invited in this passage, is 
plain from His own words, when He stood and 
cried, saying, *'If any man thirst, let him come 
unto Me, and drink" (John vii. 37). He said 
to the woman at the well in Samaria, " Whoso- 
ever drinketh of the water that I shall give 
him shall never thirst " {ib, iv. 14). He saith 
also in the Revelations, " I will give unto him 
that is athirst of the fountain of the >N^lex cA 
life freely " (xxi, 6). 

[TRACT-SEKMOKT:~-i;o, 9.] ^ 



COME TO THE WATERS, 

But what are we here to understand by water, 
for it is evident that literal water cannot be 
meant ? We answer, that water is used in 
these passages as a symbol of truths because 
truth is to the soul or spirit what water is to 
the body of man. If men are in ignorance or 
in false persuasions, and desire to know the 
truth on religious subjects, as a means of salva- 
tion and eternal happiness, their minds are in 
a thirsting state, and nothing can quench this, 
their spiritual thirst, but truth from the sacred 
Word, of which Jesus was the incarnation. He 
saith, " He that believeth on Me shall never 
thirst " (John vi. 35). "Whosoever drinketh of 
the water that I shall give him shall never 

thirst ;" but it " shall be in him a well of water 
springing up into everlasting life" {ib. iv. 14). 
The Lord by Jeremiah, calls Himself "the 
fountain of living waters'' (ii. 13), in reference 
to the truths He has given to men in the holy 
Volume. To the faithful, who have been sorely 
tried and troubled on earth, it is promised in 
the Revelations, that they " shall hunger no 
more, neither thirst any more," " for the Lamb 
which is in the midst of the throne shall feed 

ID . 



COME TO THE WATERS. 

them, and shall lead them unto living fountains 

of waters : and God shall wipe away all tears 

from their eyes" (vii. i6, 17). 

We now see that the fountain of waters to 

which men are invited is the Word of God, 

which is the source or repository of that 

wisdom or truth, of which the great Saviour 

was the impersonation and the incarnation. 

The doctrines of truth contained in the Bible 

" are for the healing of the nations ;'' they are 

spiritually to heal every sickness and disease 

of the perishing souls of men. They tell of 

God and His goodness; of heaven and its 

happiness ; of salvation and how to obtain it ; 

of hell and its miseries, and how to shun them ; 

about religion and its duties ; they show how, 

by faith and repentance, men can be reconciled 

to their God, and become for ever one with 

Him in love and in life. In this way the 

Word is a fountain of wisdom, or a well of 

living water, to which every one that thirsteth 

is pressingly invited to come. And not only is 

every thirsting one thus invited, but " he that 

hath no money" also. These two kitvds o^ tciexv 

are mentioned with a view to sho^w >L\vaA. swvcifcx^ 

w 



COME TO THE WATERS. 

desiring salvation are to seek it in a proper state 
of self-humiliation ; they are to renounce all 
ideas of self-merit and self-ability ; they are 
not to think of becomingas hirelings in religion, 
and working for heaven as a well-earned and 
well-deserved reward. While men, as " workers 
together with God" (2 Cor. vi. i), "work out 
their own salvation with fear and trembling," 
they are still to know that " it is God which 
worketh in them both to will and to do of His 
good pleasure" (Phil. ii. 12, 13). They are to 
do all things *' through Christ who strength- 
eneth them" {ib, iv. 13) ; in which case their 
works will be "wrought in God " (John iii. 21). 
Thus are they to receive salvation and eternal 
life as the gift of God, — His gift in mercy and 
grace to those who come to Him in faith and 
repentance. They are to come to Him, and 
"take the water of life freely" (Rev. xxii. 17). 
They are to come, saith the prophet, and 
buy and eat. To buy means to procure, 
because, as we have seen, there is not to be 
any literal buying in spiritual things ; to eat 
means to appropriate. To buy wine and milk 
evidently means to procure and appropriate 

J2 
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that spiritual truth and love by which the soul 
is fed. Water refers to truth in general, while 
wine refers to that pure spiritual truth in the 
internal sense which Jesus calls the new wine 
of the kingdom. By this light of truth men 
come to see the Lord in His true character, as 
a Being of pure love, and thus as a Father and a 
Friend. This spiritual meaning of wine, as a 
symbol of spiritual truth, is plainly seen from 
a passage in Isaiah, where it is said, " In this 
mountain shall the Lord of Hosts make unto 
all people a feast of fat things, a feast of wines 
on the lees, of fat things full of marrow, of 
wines on the lees well refined" (xxv. 6). Also 
from the words of the Saviour where He saith, 
" I will not drink henceforth of this fruit of the 
vine^ until that day when I drink it new with 
you in my Father's kingdom" (Matt. xxvi. 29). 
Wine has evidently this symbolic meaning in 
the Holy Supper of the Lord. In like manner 
milk has its significance in the passage we are 
considering, which tells men to buy milk along 
with wine. It symbolizes that spiritual love or 
goodness by which, with wisdom or ttv\l\\A^^ 
soul is sustained. The heart and rcv\tvd,ox ^^ 
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will and understanding of man have thus their 
twofold sustenance, by good and truth, from 
Him who feeds the soul. These are the soul's 
life, and they come from Him, in the influences 
of His Spirit, who is the source of this life. 
Thus is man spiritually nourished, and prepared 
by his Saviour God for happiness eternal in 
heaven. 

Let it ever be borne in mind that man is but 
a recipient of life, and is not life itself ; in other 
words, he has not life originating in himself, 
but is only a receiver of it, and he receives it 
from moment to moment. His mind or spirit 
is an organism made to be a recipient of spiri- 
tual life from God, like as the earth is a re- 
cipient of natural life from the sun of nature. 
The sun sheds down its beams of heat and 
light upon the earth, which receives them, and 
is by them made productive. Thus the earth 
produces natural things in abundance for use 
and beauty ; but while it appears to bring 
them forth of itself alone, or from a self-origi- 
nating life, it really does so from a life which 
is derived. So is it with man and his mind, 
which mind is composed of two parts, the 
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voluntary and intellectual, or the will and 
understanding ; the former of these two 
faculties being a recipient of love or good, and 
the latter a recipient of wisdom or truth. His 
life comes by influx momentarily ; in other 
words, it inflows from the Lord, or is infused 
by Him, as He sheds abroad His Holy Spirit 
in man's mind. He, man, has to adapt him- 
seliF to the reception of this life by shunning all 
evils, as being sins, and by looking to and 
acknowledging the Lord in faith and piety. 

Dear reader ! Do you desire to be saved ? 
Do you wish to be delivered from the evils of 
sin ? Come, then, to Him, the only Saviour, 
who came "to save His people from their sins!" 
Come in faith and repentance. He will in no 
wise cast you out ; He will not send you empty 
away. He will forgive all your iniquities, will 
heal all your diseases, will redeem your life 
from destruction, and crown you with loving- 
kindness and tender mercies (Ps. ciii. 3, 4). If 
you hunger and thirst after righteousness, He, 
Jesus, will feed and satisfy you ; for He is the 
bread of life ; they who come unto Him shall 
never hunger, and they who believe on Him. 
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shall never thirst Are you tried and troubled ? 
Are the waters of affliction come in unto your 
soul ? Come and believe on Him who spake 
peace to the waves and they were still. He 
sitteth upon the flood : yea, the Lord sitteth 
King for ever (Ps. xxix. lo). Come to the 
waters every one that thirsteth, and he that 
hath no money ; come buy and eat ; buy wine 
and milk, without money and without price. 
Come and take of the water of life freely. 

Come to the living waters, come, 
Sinners, obey your Saviour's voice ; 
Return ye weary wand'rers home, 
And in redeeming love rejoice. 
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WALKING AT LIBERTY. 

" / will walk at liberty, for I seek Thy Precepts " 

(Ps. cxix. 45). 

LIBERTY is a blessing which men very 
greatly prize. How much they will wish, 
and sigh and strive for liberty ! The prisoner, 
in his lonely cell, will often look on the iron bars 
which confine him, and wish for the day when 
he shall again enjoy freedom. The African 
slave will look at his white brother who is 
free, and wish that he were like him. Nations 
and peoples, crushed by the iron rule of 
tyrants, will meditate and plan and bring to 
pass some scheme to throw off their yoke, 
and gain a state of liberty. These, and many 
others, will seek after a state in which they 
may be free. 

In things spiritual, liberty should be prized 
still more. And yet how little do men con- 
sider this ! How little do they think of that 
liberty which belongs to the soul ! We will 
here consider the subject of spiritual liberty. 

The Holy Scriptures contain many passages 

[tract-sermons, -no 3.] ^1 
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wnich speak on this subject. It is said in 
prophecy respecting the Messiah, that at His 
coming He should " proclaim liberty to the 
captives, and the opening of the prison to 
them that are bound" (Isa. Ixi. i). The 
Psalmist saith, " The Lord looseth the 
prisoners" (cxlvi. 7). Also he saith to the 
Lord, "Bring my soul out of prison, that I 
may praise Thy name " (cxlii. 7). Jesus said 
to the Jews, " Ye shall know the truth, and 
the truth shall make you free " (John viii. 32). 
Again the Psalmist saith, " I will walk at 
liberty, for I seek Thy precepts" (cxix. 45). 

It is plain that in all these passages the 
reference is to spiritual and not to natural 
liberty ; for the Lord at His coming did not 
interfere with those who were in any kind of 
natural bondage. How then does He set men 
free in a spiritual way ? How are men's souls 
in prison, and how does the Lord set them at 
liberty ? 

It will help us to see what spiritual freedom 

is, if we first consider natural freedom. The 

first idea which strikes us is, that men are 

free when they do just whatever they please. 
iS 
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Now this idea is a correct one, if men when 
they do what they please are pleased to do 
what is lawful and right, and nothing more. 
Imagine any one liberated from a prison 
where he had been for stealing ; if on coming 
out he uses his liberty to steal again, he must 
return to the bondage which he was in before. 
He thought he was free to do as he pleased, 
but found himself mistaken. Was the law 
forbidding theft a hindrance to him } Well, 
then, suppose such a law to be abolished. In 
this case, another evil-doer may steal from 
this man what he himself had taken before. 
What is there then to protect him, if there be 
no law to do it } He desires to hold fast 
what he possesses, but cannot do it, and 
therefore he is not free to do as he pleases. 
So if you abolish all laws whatever. Bad 
men, in acting out their propensities to injure 
others, would bring upon themselves a re- 
action from other men, either in their own 
protection or in retaliation for what they have 
suffered. From this we see that society would 
perish if no laws existed to restrain evil-doers. 
There \\ou\d be no liberty in suc\v a s^-'aJt^ o1 
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things. Laws are the safe-guards of society. 
To love the laws, and the social order which 
they are. means of promoting, is so far to be 
free. 

There has much been said about liberty of 
the press. This liberty would become license, 
if men printed and published what is injurious 
to persons in private life ; also if they printed 
what is immoral or untrue. * The press must 
be restrained and regulated, in such wise that 
it shall only publish such things as are bene- 
ficial to society. Thus, and thus only, can 
the press be truly free. 

Men feel free in their minds when they have 

gained what they seek after. A man who 

strives after wealth feels so far free as he is 

successful in his pursuit ; but his mind loses 

its buoyancy if he is not so. A man who 

ardently wishes for some post or function 

which suits his views and capacities, feels free 

if he gains his object, although he may have 

to subject himself to rigid rules, in doing his 

duties. From these instances we see that 

men feel free, so far as they succeed in the 

gratification of their wishes. Still this grati- 
20 
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fied state of mind may be but natural and 
not spiritual liberty. This latter only, as we 
shall see, is liberty in a true sense. 

Let us now speak of spiritual liberty. The 
Psalmist saith, " I will walk at liberty, for I 
seek Thy precepts ; " which passage we will 
explain. 

Walking, in Scripture language, is, although 
but a bodily operation, often used to mean 
the activity of man's mind and life. The 
Lord said to Abram, *^ Walk before me, and 
be thou perfect" (Gen. xvii. i), in which 
passage Abram is told to live according to 
the Divine precepts. The prophet saith, 
** We will walk in his paths " (Isa. ii. 3), in 
which passage to walk means to observe and 
do, and paths mean the precepts of the Word. 
The same thing is meant by walking, in 
the passage, " I will walk at liberty, for 1 seek 
Thy precepts." 

In the next place, what is the liberty meant 
in the above words of the Psalmist ? We 
answer that it means spiritual liberty, or that 
liberty which befongs to the soul. The 
remarks we have made on liberty \tv ^<^tv^\^> 
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will help us to see more clearly what it is that 

makes spiritual liberty. If natural liberty 

consists in willing and doing that which is 

just and lawful, or that which promotes the 

common good, or the happiness of men in 

worldly life, according to good and equal 

laws, it follows, since natural things proceed 

from spiritual, as effects from their causes, 

that it must be with spiritual as it is with 

natural liberty. The soul must be free by 

loving to do according to the will and wisdom 

of God. His laws are principles of good and 

truth ; they are precept's of love and charity 

made to promote the happiness of men. To 

love these principles and precepts is to be free, 

because this is loving to do that which 

promotes the true happiness of others, and 

from those who desire to be truly happy there 

is no opposition to the development of such a 

love. The Son makes men free in such a case, 

because He is the Incarnate Word, which is 

Divine Truth ; hence He saith, " The truth 

shall make you free ; " " if the Son therefore 

shall make you free, ye shall be free indeed " 

(John viiL 32, ^6), This truth is the form of 
2 J 
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love or goodness ; it teaches it, and leads men 
into all things which promote their happiness 
and peace. To love and to act according to 
this truth is to be truly free. 

A man who is in evil conceives himself to 
be free, but he is much deceived ; in other 
words, he is not in true freedom ; he is in a 
state of real slavery as to his soul ; his mind 
is a prison-house, and he, as to his affections, 
is a prisoner therein. He loves what is selfish 
and disorderly; and such a love is opposed 
to the happiness of other men, who then 
oppose themselves to him, and prevent him 
from pursuing his ends. His love and liberty 
are restrained, and he is enslaved. In the 
future life he comes into the society of beings 
disposed as he is himself, by whom he is 
checked, degraded, and made a slave. The 
injury he would do to others is re-acted on 
himself, and then he suffers. He becomes a 
miserable slave in hell. 

Men seek the Divine precepts by striving to 
have the principles of love and charity im- 
planted in their hearts and minds. They seek 
not only to know them but to do V\vetcv, ^^ 
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loving them they make them their own, and 
by making them their own they become truly 
free. 

Angels in heaven, or "just men made 
perfect," are free, because they love the Lord 
and one another. They " dwell in God, for 
God is love, and love is of God." They are 
conjoined with Him who is essential love, 
and therefore essential liberty. They are 
near to Him, because they love Him ; and 
the nearer they are to Him, and the more 
they love Him, the more they are free. 

Be assured, dear reader, that the Divine 
precepts or commandments are but means of 
happiness. They are laws of liberty. They 
are principles of that love by which men are 
made truly happy and truly free. How justly, 
then, and how truly could the Psalmist say to 
the Lord, " O how I love Thy law ! it is my 
meditation all the day. The law of Thy 
mouth is better unto me than thousands of 
gold and silver. I will meditate in Thy 
precepts, and have respect unto Thy wzys. 
I will walk at liberty, for I seek- Thy pre- 
cepts." ' 

2J, 
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Repent ye^ and believe the Gospel^ (Mark i. 15). 



'* 13 EPENT ye," said our Divine Saviour, 
Xv " and believe the gospel " (Mark i. 1 5). 
" Repent : for the kingdom of heaven is at hand " 
(Matt. iv. 17). " Except ye repent, ye shall all 
likewise perish" (Luke xiii. 3). His twelve 
apostles, on being sent forth by Him, "went 
out, and preached that men should repent" 
(Mark vi. 12). Paul, the apostle, said that 
" God now commandeth all men everywhere 
to repent " (Acts xvii. 30). 

With repentance the Saviour also required 
men to have faith in Him and His gospel. 
Being Himself God, He said, "have faith in 
God " (Mark xi. 22). " If ye believe not that 
I am He, ye shall die in your sins " (John viii. 
24). " He that believeth not shall be damned" 
(Mark xvi. 16). "Without faith," said the 
apostle, " it is impossible to please God " (Heb. 
XI. 6). 
From the above quotations, v^e see \3cv^Xm^TL, 
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in order to be savied, must repent and believe. 
Repentance without faith is not sufficient, nor 
is faith without repentance. This being the 
case, it becomes necessary to be known in what 
the duties consist of these two great means of 
salvation. 

With respect to repentance, it might seem 
as if this duty simply consisted in feeling sorry 
for having offended God by living wickedly, 
just as men are sorry for something they have 
done amiss. This sorrow for sin, however, is 
not repentance, but only contrition. " Godly 
sorrow,^' saith the apostle, " worketh repent- 
ance to salvation " (2 Cor. vii. 10) ; from which 
words we see that godly sorrow, or contrition, 
is not repentance itself, but only leads to it, 
namely to a change of mind and life. In 
another place, speaking of Esau, he saith that 
** he found no place of repentance, though he 
sought it carefully with tears " (Heb. xii. 17) ; 
that is to say, he could not, however he might 
sorrow and grieve, undo what he had done ; 
in which passage we see again that mere srorrow 
is not repentance. In the original language, 
repentance is expressed by a word which 
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means afterthought, and implies a change of 
mind and life. It means properly a change 
for the better — a change from evil to good, or 
from sin to righteousness. Man is in sin, or in 
the evils of sin, so long as he lives in the love 
of self and the love of the world. These evils 
are incorporated in man's nature, and make 
his very life. In order to regeneration, his 
evil nature must be put off, and this can only 
be done gradually, and by means of faith. As 
evil is put away by repentance, it follows that 
repentance is a gradual work. In this work 
there must first be self-examination, then the 
confession of sins, and then their renunciation. 
In self-examination, man is not only to con- 
sider what are his words and his works, but 
also his motives and ends of life. He must 
consider what he would do if no laws restrained 
him, and he were free to do all his pleasure. 
A list of searching questions would be useful 
to him in this work of self-examination. In 
the confession of sins, it is not enough to 
declare with the lips that one is a sinner. Man, 
on seeing his evils, must acknowledge them to 

be sins, consider them abominable, ^x^d c^xvr 

in 
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demn himself as the doer of them. When this 
is done before the Lord, the Saviour, and 
supplication is made to Him for mercy, 
pardon, and power to resist evils, it is truly the 
confession of sins. After this confession, the 
next and principal duty is their actual renun- 
ciation. In this, as in self-examination, man 
must not only attend to his outward practice, 
but to the purposes and desires of his heart. 
If he satisfy himself with merely regulating 
his words and actions, he will be like a wound 
which is but externally healed. He must have 
especial regard to the secret imaginings of his 
mind, and resist every evil affection as it mani- 
fests itself in the thoughts. He must shun the 
ways of temptation, and even the appearances 
of evil. He must shun everything of pride, 
conceit, levity, and foolishness ; idle and 
frivolous discourse ; idleness and selfish ease ; 
inordinate indulgence; repining and fretful- 
ness ; unwillingness to read the Word, and do 
the various duties of piety. All evils he must 
shun without exception, and this continually, 
lintil they are subdued. And he must be 

especially careful never to relapse in these 
28 
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great duties ; for if he relapse he will commit 
profanation, and so mix evil with good in his 
mind, which is a worse state than that of 
unmixed evil. Jesus said to the man whom 
He had healed at the pool of Bethesda, " Sin 
no more, lest a worse thing come unto thee *' 
(John V. 14). 

Faith, as we have said, is also necessary. 
The great Object of this faith is the Saviour 
Himself, as being " God manifest in the flesh " 
(i Tim. iii. 16), or as "Emmanuel, God with 
us " (Matt. i. 21), Faith also in all that He 
said of Himself as being the Source and Giver 
of life ; faith in His power and willingness to 
save men from sin ; faith in His teachings of 
holiness and obedience, as recorded in the 
Gospels ; faith also in all the teachings of the 
Holy Scriptures. To have faith in the Divine 
teachings, is to have these in the mind as 
principles enlightening the understanding, and 
operating in the will and life. In these prin- 
ciples are the doctrines teaching man to love 
the Lord above all things, and his neighbour 
as himself. This is the " faith which worketh 
by love " (Gal v. 6) ; it is believing " >nv1\v >Jcv^ 
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heart unto righteousness " (Rom. x. lo). This 
is not faith alone, or faith without the life of 
faith. Faith without life is, as the apostle 
James saith, "dead, being alone " (ii. 17). A 
true and living faith may be illustrated thus : 
— Imagine a person lost at midnight in a forest ; 
when at length a light appears, and a voice is 
heard, saying, "This is the way, come and 
walk herein." The lost man either believes 
this voice or he does not. If he believes it, he 
obeys and walks in the light. If he pays no 
heed to it, he shows by so doing his want of 
faith. The Saviour saith, " I am come a light 
into the world;" *'yet a little while is the 
light with you, walk while ye have the light" 
(John xii. 46, 35). Again : Imagine a person 
sick, apparently unto death, to whom si physi- 
cian appears, who says that he is able and 
willing to restore him to health. If the sick 
man accepts the offer, he uses the means and 
adopts the remedies prescribed for his healing, 
and so proves his faith in the physician ; while 
if he paid no attention to him and his remedies, 
it would^prove his want of faith in him. It is 

thus with the great Physician of the souls of 
30 
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Tien. He, the Saviour, offers life and healing 
:o all who are sick. He saith, " Repent, and 
relieve the gospel." He joins faith with 
obedience, where He saith, " Why call ye Me, 
Lord, Lord, and do not the things which I 
say " (Luke vi. 46) } He joins knowledge with 
practice, saying, " If ye know these things, 
liappy are ye if ye do them" (John xiii. 17). 
The works required to accompany faith are 
the duties of repentance. 

From all that has been said, it may be seen 
that repentance and faith are both necessary, 
and are to be united in the Christian life. 
Indeed, one cannot exist or be genuine without 
the other. Without faith, repentance has no 
form or quality, and without repentance, faith 
has no reality or life. One is a substance 
without a form, and the other a form without 
a substance. 

Repentance must be done when man is in 
a free state of mind. It should be commenced 
early in life, because evils are then less for- 
midable, and more easily put away. The more 
and the longer that evils are cherished, the 
greater is the difficulty in removvtv^X.Vvercv/Y^^'sX 



REPENT AND BELIEVE. 

as a tree is difficult to remove, in proportion 
as it grows and roots itself in the earth. Evils 
are like a fire in a city or forest, which men 
must hasten to check or put out. As a fire, 
if not arrested, will consume a whole city, so 
will evil gain entire possession of man's mind, 
if long left alone. As a fire is soon sought to 
be arrested, so should sin be arrested by 
repentance. The work is begun with difficulty, 
so averse is man to self-denial, and bearing the 
cross ; but as he proceeds, he acquires a habit, 
which is strengthened and confirmed by 
perseverance. He ascends a ladder, as it were, 
the steps of which become successively more 
easy. Repentance is not to be delayed. 
" Behold, now is the accepted time ; now is 
the day of salvation " (2 Cor. vi. 2). 
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THE BARREN FIQ-TREE. 

^^ And when He saw a Jig- tree in the way^ He came to it, 

and found nothing thereon^ but leaves only, and 

said unto it. Let no fruit grow on thee hence* 

forward for ever. And presently the fig-tree 

withered away^ (Matt. xxi. 19). 

THIS cursing of the fig-tree by our blessed 
Saviour may seem to have been a strange 
proceeding on His part, especially as **the 
time of figs was not yet " (Mark xi. 13), that 
is, the time for the tree to bear fruit had not 
arrived. What could be H is motive for cursing 
this tree ? An explanation shall here be 
ofTered, which we hope will satisfy the reader, 
and enable him to gain some saving instruc- 
tion from the Word of Truth. 

First, let him consider that the holy Volume 
is intended, while it describes events which 
really took place, to set before us spiritual 
instruction. The great Saviour was the 
" Word made flesh," or was the Truth incarnate, 
and His doings, as well as His sayings, have 
their significance. Did He chain tVve \raA%^ 

fTMACT-SMtMONS,—NO, $.} "V^ 
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and still the raging sea, to save His disciples 
from perishing ? We are to consider such an 
act as also showing us how He delivers the 
men of His Church, when, in times of spiritual 
trial and trouble, they are nigh to perish. 
Did He heal the sick, and give sight to the 
blind ? We are, from such acts, to contem- 
plate Him also, as the great and good 
Physician of the souls of men, restoring them 
from sin and suffering to spiritual health and 
soundness. Did He speak in parables, such 
as that of the Talents, or that of the Prodigal 
Son ? He would teach us in these how we 
are to make use of our talents or means, in 
doing good, or how we may, as repenting 
sinners, return to our heavenly Father, and 
through His mercy be forgiven and saved. In 
this way we are to see an inner meaning 
in the deeds and words of Jesus, by which we 
may be instructed, and made wise unto sal- 
vation. 

With respect to the barren fig-tree, we may, 
from the use which is made of trees in Scrip- 
ture, come to see more clearly what is to be 

understood by Jesus cursing this barren fig'' 
J4 , 
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tree. He Himself makes use of trees in 
several places as representations of men* He 
saith, " Herein is My Father glorified, that ye 
dear much fruit ; so shall ye be My disciples " 
(John XV. 8) ; in which passage He refers to 
men who are labourers in His spiritual vine- 
yard, the Church. He saith again, " A good 
tree cannot bring forth evil fruit, neither can a 
corrupt tree bring forth good fruit Every 
tree that bringeth not forth good fruit is hewn 
down, and cast into the fire" (Matt. vii. i8, 
19). In prophecy good men are called ^* trees 
of righteousness " (Isa. Ixi. 3) ; and in the 
Revelations, the Son of Man, as the source of 
life in heaven and the Church, calls Himself 
" The Tree of life in the midst of the paradise 
of God " (ii. 7). 

A tree is a very appropriate image when 
thus used to represent man. Its leaves can 
easily be seen as answering to the principles 
or doctrines of scriptural truth in the mind of 
man, and its fruit to his practical godliness, 
or his ** works wrought in God." The Psalmist 
saith of a man who delights in the law of the 
Lord, that he '* shall be like a tree ^\^xvV^^\s>j 
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• • 

the rivers of water, that bringeth forth his 
fruit in his season ; his leaf also shall not 
wither ; and whatsoever he doeth shall 
prosper" (i. 3) ; meaning that truth shall ever 
be as a shining light in the mind of him who 
lives righteously. In the Revelations, the 
leaves of the Tree of life are said to be " for 
the healing of the nations " (xxii. 2), meaning 
that doctrinal principles derived from the Lord 
as the Tree of life, or from the Lord in His 
Word, shall be for the spiritual healing of 
" every sickness and every disease " of the 
perishing souls of men. 

Our Saviour spake this parable: — ^"A 
certain man had a fig-tree planted in his vine- 
yard ; arid he came and sought fruit thereon, 
and found none. Then said he unto the dresser 
of his vineyard. Behold, these three years I 
come seeking fruit on this fig-tree, and find 
none : cut it down ; why cumbereth it the 
ground .? And he answering said unto him, 
Lord, let it alone this year also, till I shall 
dig about it, and dung it : and if it bear fruit, 
well : and if not, then after that thou shalt 

cut it down '* (Luke xiii. 6-9). How evident 
3^ 
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ft is, that a mere nominal Christian is here 
described, and how he is dealt with by the 
great Head of the Church ; who will not let 
him suffer the consequences of his evil state, 
until every means have been tried to reform 
and save him. 

Now let us come to the visitation and 
cursing of the fig-tree. The conduct of Jesus, 
so apparently strange and even unjust, can be 
seen to have a peculiar interest, when con- 
sidered as to the instruction which is offered 
to men in all that He both did and said. He 
comes to His Church at all times ; He comes to 
every man as a miniature church when He 
removes him from the earth. Man then 
comes into judgment, and it is seen if he has 
been as a tree bearing fruit, or as a tree bearing 
leaves only ; in other words, it is seen if he 
has been a practical Christian, or a Christian 
merely in profession ; or again, whether his 
doctrines of truth have been committed to 
life by him, or if they have only been in his 
memory and understanding. In this latter 
case, he has been as the fig-tree which only 

cumbered the ground ; or as a Ir^e^ wcA. \i^-ax- 
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ing good fruit, which is cut down and cast 
into the fire. He is a barren fig-tree which, 
on appearing before the Son of Man in judg- 
ment, comes into condemnation, and withers 
away. He goes to his own place ; goes away 
banished, self-banished to the regions of the 
lost. 

From this explanation, we see that the 
barren fig-tree cursed by the Saviour, offers 
us instruction which should serve as a warn- 
ing to every professing member of the Church. 
Applied to people at the time when our Lord 
was in the flesh, it refers especially to the 
men of the Jewish church. That church was 
a fig-tree bearing no fruit. Its people were 
not " trees of righteousness ; " they were not 
living in the practice of precepts teaching true 
holiness, — teaching them to love the Lord 
above all things, and their neighbour as them- 
selves. Indeed, they had lost sight of the 
doctrines of love and charity. They had 
falsified the teachings of the Word as to true 
righteousness of life. They had committed 
two evils ; they had forsaken Him who is the 

Fountain of living waters, and had hewed out 
38 
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for themselves cisterns, broken cisterns that 
can hold no water (Jen ii. 13). They had 
made the Word of none effect by their tradi- 
tions. Hence they would not receive the 
teachings of Him who was the Truth itself, 
or the " Word made flesh ; " but they rejected 
and crucified Him. However, that people, 
the people composing a church that had only 
the " form of godliness," came into condem- 
nation. That church came to an end, and 
the Saviour established His Church among 
the Gentiles. He took it from the Jews and 
gave it to a nation bringing forth the fruits 
thereof (Matt. xxi. 43). He judged that 
mere appearance of a church. He came to 
that barren fig-tree, and finding no fruit 
thereon but leaves only, it came into condem- 
nation, and withered away. 

Dear reader ! consider and ponder well the 
instruction offered to you in this case of the 
barren fig-tree. Consider it in reference to 
yourself. Consider that if you have a know- 
ledge of the truth, and especially if you are 
an acknowledged professor of religion, you are 
as a fig-tree planted in the vltvey^Ltdi ol >Qcv& 
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Lord. Are you a " tree of righteousness ? " 
Are you^ bearing fruit, or are you only as a 
tree cumbering the ground ? Are you putting 
forth leaves only ? If you are but as a barren 
fig-tree, take warning from what happened to 
the tree of which we have been treating. The 
same Jesus will assuredly come to you, as He 
came to the fig-tree. He has been visiting 
you during all your life. He has stood and 
knocked at the door of your heart and mind 
for admission. Have you received Him, and 
made your heart His dwelling-place? At 
the time of your bodily death. He will come 
finally to you, offering you eternal life, — 
offering you joy and happiness eternal in 
heaven. He will visit you, and you will come 
into judgment. How will you then appear, 
as you stand before your God } Consider 
well these things. If your heart now condemn 
you, make haste to repent. " Turn ye, turn 
ye, for why will ye die?" Consider the 
barren fig-tree, which on its visitation was 
cursed, and it withered away. 
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" Whosoever heareth these sayings of Afine^ and doeth 
theniy I will liken him unto a wise man^ which 
built his house upon a rock: And the rain 
descended^ and the floods camcy and the winds 
bleWf and beat upon that house; and it fell not : 
for it was founded upon a rock^^ (Matt vii. 24, 25). 

HERE we have a pleasing similitude. It 
is a house built upon a rock, against 
which the winds and waters beat, but beat in 
vain. What is its spiritual meaning, and how is 
the whole to be understood ? The reader will 
answer, that it refers to man building all his 
hopes on Christ alone ; and he will answer 
truly, in a general way ; but it is well to go 
into particulars, and have a careful explana- 
tion of so interesting a passage as this. 

It is the man who both " heareth and doeth" 
the sayings of Jesus Christ, who thus builds 
on a rock. We may hence see that in the 
Christian life there must be both knowledge 
and practice. Even mere reasoa cotvfittcva 

[tkacT'Skmmons.-^no, 6.2 t^ 
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this position ; for what is the knowledge of 
any art or science, if never put into prac- 
tice? And how can any art or science be 
practised without a knowledge of it ? With 
faith in Christ, there must also be the life of 
faith, which is love or charity. Both are 
necessary, and are to be united. Jesus saith, 
" If ye know these things, happy are ye if ye 
do them" (John xiii. 17). 

Such a practical Christian builds his house 
on a rock. He is a wise man, because only in 
religion is there true wisdom. The house he 
builds is the heaven or happiness he seeks to 
realize, which must first become a state or con- 
dition of his heart and mind, to make the "king- 
dom of God within him." This, his spiritual 
house, or his heart and mind, must become the 
Lord's dwelling-place. He seeks to enter 
therein according to His own words, " Behold, 
T stand at the door, and knock : if any man 
hear My voice, and open the door, I will come 
in to him, and will sup with him, and he with 
Me " (Rev. lii. 20). The apostle speaks of 
Christ dwelling in the heart by faith (Eph. 

///' ly). When the heart Is thus divinely 
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tenanted, man is one with his Saviour, and 
cannot be plucked out of His hand. His 
hopes of future happiness are all built upon 
Him. He looks to Him as " God manifest in 
the flesh ; " as " Emmanuel, God with us ; " 
as being " one with the Father," and as having 
•' all power in heaven and in earth." As the 
" Word made flesh," or as the Truth incarnate, 
he believes His Divine teachings and all the 
teachings of the Word, and seeks to live in 
the daily practice of them. By their light 
and guidance he is a man of prayer and piety, 
and comes into a state of childlike humility 
before his Saviour God. In his trust and 
dependence his feet are established as on a 
rock, where he is safe, and is defended against 
any adverse circumstances. His Saviour is 
the Rock of Israel, the Rock of Ages, the 
Rock on which, by means of faith, the Church 
IS built. He is a Rock of salvation, as the 
disciples found Him, when He stilled the raging 
of the sea for their deliverance, or caught 
Peter by the hand when he cried " Lord, save 
me." He is represented by the rock whence 
water gushed out for IsraeYs peo^Xe, ^>x^ 
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showing how He gives truth as the water of 
life to the thirsting souls of the " Israelites of 
God." Israel's people, saith the apostle, 
"drank of that spiritual rock that followed 
them : and that rock was Christ " (i Cor. x. 4). 
The Church thus built on the Saviour is a 
house built on a Rock. The rain may de- 
scend, and the floods may come, and the winds 
may blow and beat upon this house, but it 
will never fall. What are these rains, floods, 
and winds intended to teach us in a spiritual 
way? They are evidently to represent the 
things assailing the Christian as he is being 
born again, and growing up to the stature of a 
perfect man in Christ Jesus. Such a man is 
a spiritual Israelite going from earth to 
heaven. He is putting off" the old man, and 
putting on the new. He is spiritually on his 
way from Egypt to Canaan's land. He is 
renouncing self and the world, and bearing 
that cross on which he is to die unto sin. He 
is assailed by the powers of darkness, called 
the Devil and Satan in the Scriptures. These 
assail him in the old man which he is putting 

off, or in his old nature of fleshly and deceit- 
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ful lusts. The powers of darkness have access 
to him in the evils and false persuasions which 
made his life before he began the work of re- 
generation. In this way is he troubled and 
tried ; he experiences those temptations in 
which the waters come in unto his soul. His 
sufferings are imaged by those of the Psalmist 
when he said, " I am come into deep waters, 
where the floods overflow me." " Let not the 
waterflood overflow me, neither let the deep 
swallow me up, and let not the pit shut her 
mouth upon me" (Ixix. 2, 15). But his 
Saviour is with him, to help him, and fight 
for him. He fulfils His promise, " When thou 
passest through the waters, I will be with 
thee ; and through fhe rivers, they shall not 
overflow thee" (Isa. xliii. 2). He will not 
suffer him to be tempted above what he is able ; 
but will with the temptation also make him a 
way to escape, that he may be able to bear it 
(i Cor. X. 13). He saith, "Hitherto shalt 
thou come, but no further" (Job xxxviii. 11). 
" The Lord sitteth upon the flood ; yea, the 
Lord sitteth King for ever" (Ps. xxix. 10). 
Thus is the Christian tried atvdt^m^\.^4.,^^V^ 
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grows up in newness of life ; and he comes 
forth as gold tried in the fire. He is spiri- 
tually a son of Levi, and is purged as gold and 
silver, that he may offer unto the Lord an 
offering in righteousness (Mai. iii. 3.) These 
his temptations are imaged by the rains de- 
scending, and the floods coming, and winds 
blowing and beating upon the house which is 
built on a rock. His house does not fall, be- 
cause he both "heareth and doeth" the say- 
ings of his Divine Master, and so builds on 
Him as the Rock of Ages. These temptations 
are necessary, yea, they are indispensable in 
the Christian life. Without them man cannot 
be reformed; his self-dependence cannot be 
put off, and he cannot be brought into that 
humiliation which fits him for conjunction with 
the Lord. He, the Lord, can succour and save 
man in temptations, because He our High- 
priest "was in all points tempted like as we are, 
yet without sin." " In that He Himself hath 
suffered, being tempted. He is able to succour 
them that are tempted" (Heb. iv. 15 ; ii. 18). 
When He came on the earth to " destroy the 

v^orks of the devil " (i John iii. 8), or " save 
46 
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His people from their sins" (Matt. i. 21), He 
appeared in man's nature, that He might 
combat therein the powers of darkness, sub- 
jugate them, and make Divine the humanity 
He assumed, as a means to save every one who 
follows Him in the regeneration. 

The rains, floods, and winds which assail 
this house on a rock mean also the merely 
natural trials or troubles which the Christian 
has to bear. These are losses of wealth, 
health, friends, or anything else which comes 
to try the Christian in his worldly life. They 
are not temptations in a proper sense, because 
they are but natural troubles, to which all 
men are liable alike, while only the Saviour's 
followers are spiritually tried or tempted. 
Such natural trials may more properly be called 
afflictions. These the Christian bears with 
patience, knowing that they are permitted in 
love, and may be productive of good. With 
the Psalmist he saith to the Lord, " It is good 
for me that I have been afflicted ; that I might 
learn Thy statutes" (cxix. 71). 

After his trials and troubles on earth, the 
Christian can stand in the judgment. W^Vvcv^ 
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fought the good fight, having finished his 
course, and kept the faith, he will receive the 
crown of righteousness, which the Lord, the 
righteous Judge, will give him in that day 
(2 Tim. iv. 7, 8). 

The man who knows the Saviour's teach- 
ings, but does not live according to them, is a 
foolish man, who builds his house on the sand. 
He cannot, without a life of religious obedi- 
ence, attain to a state of true happiness. His 
earthly joys are not real, and they soon pass 
away. He cannot stand in the judgment. 
His house falls, and great is the fall of it 

If the reader is wise, he will both hear and 
obey the teachings of Jesus. Then will he 
build his house on a rock. And the rains may 
descend, and the floods may come, and the 
winds may blow, and beat upon his house, 
but it will not fall, because it will be founded 
on a rock. 
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AFTER DEATH THE JUDGMENT. 

" // is appointed unto men once to die, but after this the 

judgment^* (Heb. ix. 27). 

HOW solemn are these considerations ! 
Men are created for immortality ; and 
are placed here on earth for a time, that they 
may prepare for happiness in heaven. They are 
urged to choose this happiness, and shun the 
ways of sin and death. The Lord saith, " I have 
set before you life and death, blessing and curs- 
ing : therefore choose life, that both thou and 
thy seed may live" (Deut. xxx. 19). After 
their time of probation on the earth men are re- 
moved, and brought into judgment ; and their 
eternal destiny is determined according to the 
life which they have lived. The great Judge 
is Jesus Christ, the Son of Man, who judges 
men according to the words he has spoken 
(John xii. 48). " Before Him shall be gathered 
all nations " (Matt. xxv. 32). ** And then He 
shall reward every man according to his 
works '* {ib. xvi. 27). He "will render to evjtx^ 
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man according to his deeds** (Rom. ii. 6). 
** We must all appear before the judgment- 
seat of Christ ; that every one may receive 
the things done in his body, according to that 
he hath done, whether it be good or bad" (2 
Cor. V. 10). " I saw the dead, small and great, 
stand before God ; and the books were 
opened : and another book was opened, which 
is the book of life : and the dead were judged 
out of those things which were written in the 
books, according to their works" (Rev. xx. 
12). 

We see from these quotations that men 
are judged according to their works, or 
according to the life they have lived on 
the earth. This being the case, it is very 
necessary that we should know what good 
works, and what evil works really are, or 
what a life is that is really good, and a life 
really evil in the sight of God. Most men are 
much alike before the world, appearing, as they 
do, upright and orderly : but before God there 
is a wide difference ; because " the Lord seeth 
not as man seeth; for man looketh on the 

outward appearance, but the Lord looketh on 
so 
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the heart " (i Sam. xvi. 7). In the Divine sight 
works are good or not good, according to the 
motives and principles from which they are 
done. Hence works are not good from their 
outward appearance, for they may be blame- 
less as regards the laws of the state, and usages 
of society, while the heart of man may be in 
a degenerate condition. A man may be 
honest, upright, industrious, and orderly, 
because it promotes his worldly interests, in 
which case his conduct may be like fruit which 
is fair to the eye, while the core of it is rotten- 
ness. Works also may be considered good in 
a moral sense, when they are done because it 
is proper and reasonable to do what is right 
and good. The heart of such a moral man 
may not be cleansed from its impurities, — 
from the love of self and of the world. It is 
not the remodelling of the old man,but putting 
it off entirely, which helps man into a righteous 
life. He must come into the righteousness 
which is of God by faith. He must put off 
the old man, and put on the new. He must 
repent and believe ; in which case he will 
combat against his evils inwardly aivdi o>3X.- 



AFTER DEATH THE JUDGMENT. 

wardly; he will shun them as being sins 

against God ; and so will open the door of his 

mind, as his spiritual house, for Him to enter 

who has been standing and knocking at th^ 

door. Christ will then enter; His Spirit will 

enter therein, subduing the propensities of his 

stony heart and giving him a heart of flesh ; 

He will infuse, or shed abroad in his mind new 

affections of love and charity, of love to God 

and charity to men. Christ, as the Sun of 

Righteousness, will give him from Himself a 

righteous spirit ; He will work in him to will 

and to do, and man will then do all things 

through Christ strengthening him. Man will 

then live after the Spirit, and not after the 

flesh ; and his works will be spiritually good ; 

they will be really good, because they will be 

" wrought in God." He will live as a branch 

from the true Vine. He will hate evil and love 

all that is good ; he will be born again ; and 

be conjoined with the Lord his God. He will, 

at last, stand in the judgment, and will be 

placed at the right hand of the Son of Man. 

The man thus truly good, fulfils the com- 

mand to love the Lord his God with all his 
$2 



AFTER DEA TH THE JUDGMENT, 

heart, soul and might (Deut. vi. $ ; Matt. xxii. 
37). He has love in his heart, with truth in 
his soul or understanding, and these are 
together in the life which he lives. Love 
without truth is like heat without light, while 
truth without love is like light without heat, 
and both together are but idealities unless they 
come forth into life. They are but feelings and 
thoughts which do not come into exercise. 
Love, truth and life, or charity, faith and 
works must form an inseparable unity; and 
these must be^accompanied by prayer and the 
other exercises of piety and worship, in the 
devout acknowledgment that without the Lord 
the Saviour man can do nothing. 

After thus describing works that are good, 
we must describe works that are evil in the 
Divine sight. Evil works are all that man 
does who lives to himself and the world. He 
who so lives is alienated from God and heaven. 
He is like a branch broken off from its parent 
tree, which withers and dies. Whatever he 
does, even though seemingly good, is not good 
to himself, because of the selfish heart, or 
selfish motives from which it is dotve. T\ve. 
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love of self and the world leads man into all 
kinds of evil, and thus into a state of con- 
demnation. The man who thus lives '* without 
God in the world," and dies without repentance, 
will not stand in the judgment, and will not 
be saved. 

We have quoted a passage from the Reve- 
lations, saying that men are judged " out of 
what is written in the books^ These are not 
literal books, but the minds of men ; for these 
are as books, on which the Lord writes His 
name, or inscribes His precepts of holiness. 
His doctrines of love and charity, when men 
live to Him. We read in the Proverbs, " Keep 
my commandments; write them upon the. 
table of thine heart'' (vii. 2, 3). In Jeremiah 
we read, " The sin of Judah is written with a 
pen of iron, and with the point of a diamond : 
it is graven upon the table of their heart'' 
(xvii. i). The Apostle saith, " Ye are mani- 
festly declared to be the epistle of Christ 
ministered by us, written not with ink, but 
with the Spirit of the living God ; not in tables 
of stone, but in the fleshy tables of the heart " 

(2 Cor. III. 3). In the Revelation the Lord 
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saith, " I will write upon him the name of 
My God, and the name of the city of My 
God ;" "I will write upon him My new name" 
(iii. 12). Here is meant that the Lord will 
inscribe His own character on man ; or will, 
in the influences of His Spirit, give him those 
properties of love and truth which make him 
an image and likeness of his God. The hearts 
and minds of men being thus as books, it is 
these that shall be laid open in the day of 
judgment ; and according to what is written 
therein, will be determined the eternal destiny 
of men. In men's minds their own history is 
thus written of what they will, think and do 
during'life, and this is brought to remembrance 
in the judgment Thus will the books be 
opened, and men be judged out of what is 
written therein, " according to their works." 

Men take their works with them, or their 
works follow them, as is said, because their 
works, being the activities pf their affections 
and thoughts, become incorporated in their 
life or nature, and make it. Love or affection 
makes the life of man, and is the man himself. 
Thus do men take their life \\\\.Vv ^^tcv, -^.tv^ 
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according to the quality of it, the good are 
raised to heaven, and the wicked go to their 
own place. 

When men, after living in sin, repent and 
become regenerate, all the evil they have done 
is forgiven and put away. Their sins are 
blotted out ; and only the new life they have 
lived is remembered in the judgment. 

Dear reader ! hear the word of exhortation. 
Think on the end of your creation. Consider 
that you are born for immortality ; that life 
and death are set before you ; and that heaven 
and its joys are offered, pressingly offered for 
your acceptance. Remember the day of 
judgment. Die you must, and then must come 
before the judgment-seat of Christ, to be 
judged according to your works. Think of 
that solemn day, and prepare to meet your 
God. 
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THE LORD OUR SHEPHERD. 

" The Lord is my Shepherd] I shall not want^* 

(Ps. xxiii. i). 

IT has pleased the God of Christians to 
appear under various characters in the 
Scriptures. He is called Father, King, Maker, 
Saviour, Prophet, Captain, and several other 
names. One most interesting name is that of 
Shepherd. When seen as a Shepherd, and 
called the Shepherd of Israel, or Shepherd 
of the Church, He appears altogether lovely, 
and just what is suited to the wants and 
wishes of men. All His people, all the sheep 
of His pasture, rejoice to see Him as their 
great and good Shepherd ; and can render to 
Him the sincerest homage of their love, grati- 
tude, and praise. 

It is as a Shepherd that we will consider 
Him in this discourse. The Psalmist saith, 
" The Lord is my Shepherd; I shall not want." 
How precious are these words ! how comfort- 
ing to pious minds ! There are other ^assA.^<t% 
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of similar import. The prophet saith, " He 
shall feed His flock like a shepherd: He shall 
gather the lambs with His arm, and carry 
them in His bosom, and shall gently lead 
those that are with young" (Isa. xl. ii). 
This passage refers to the Messiah who, while 
on the earth, called Himself the good Shep- 
herd, and said, " The good Shepherd giveth 
His life for the sheep." " My sheep hear My 
voice, and I know them, and they follow Me : 
and I give unto them eternal life ; and they 
shall never perish, neither shall any man pluck 
them out of My hand" (John x. ii, 27, 2Z), 
These are pleasing passages, for they show the 
Lord's Divine character; they show how 
happy the men of His Church may be under 
Him, as "the people of His pasture, and the 
sheep of His hand " (Ps. xcv, 7). 

The Psalmist, as we have seen, saith that 
the Lord is his Shepherd ; but in the original 
Hebrew, it is Jehovah, and not Lord, "Jeho- 
vah is my Shepherd." Thus we see that 
Jehovah is the Shepherd of Israel, or Shepherd 
of the Church. In the New Testament, how- 
ever, we find that the Shepherd of the Church 
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is Jesus Christ. He saith, " I am the good 
Shepherd." " I know My sheep." ** My sheep 
hear My voice." Jehovah saith by the pro- 
phet, ** I will both search My sheep, and seek 
them out" (Ezek. xxxiv. ii). We see from 
these quotations that Jehovah and Jesus are 
equally said to be the Shepherd of the Church, 
or Shepherd of the flock ; and yet we know 
that there is, and can be, but one Shepherd, 
one Lord and God. Also, there is but one 
flock, one sheepfold, one Church. Are Jehovah 
and Jesus two Lords, or two Deities } Oh no ! 
Jehovah of the Old Testament is the name of 
God before His manifestation in the flesh. 
While unmanifested, no eye had seen or could 
see Him ; because what is Divine and infinite 
does not come within finite vision or concep- 
tion. It behoved Him to assume humanity to 
be seen and known of men. In His assumed 
human nature He became " Emmanuel, which 
being interpreted is, God with us " (Matt, 
i. 23). In Jesus, the Saviour, ** God was mani- 
fest in the flesh " (i Tim. iii. 16). Jesus said, 
** He that hath seen Me hath seen the Father." 
'* I am in the Father, and the Fathet \tv M.^" 
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(John xiv. 9, 1 1). " I and My Father are one " 
(ib, X. 30). The Father and Son, or Jehovah 
and Jesus, are one God, as the soul and body 
of any human being are one man. In Christ 
we see God, who thus is the one Shepherd of 
Israel, or Shepherd of the Church. 

But who are the people of His pasture, and 
sheep of His hand } They are men who spiri- 
tually love one another, and love the Lord as 
their Shepherd ; — men who love the Lord 
above all things and their neighbour as them- 
selves. Such men are very aptly represented 
by lambs and sheep, because these loving 
gentle animals can symbolize, in a striking 
way, the grace of love or charity. Men who 
love the Lord and one another are kind, gentle, 
and obedient; they live in harmony and 
peace ; they are a brotherhood ; they dwell 
together in unity; they follow the Lord as 
sheep follow their shepherd ; they do His pre- 
cepts by shunning evils as spiritual foes, and 
receiving in their hearts His Spirit of holy fear 
and love; they shun these their foes as sheep 
avoid the wolf and the stranger, that come but 

to steal, to kill and to destroy. They fol'.ow 
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Jesus their Shepherd, who goes before and 
leads them, watches over and protects them, 
and brings them to His sheepfold, which is 
heaven. 

Some passages of Scripture having reference 
to the Lord as a Shepherd, and to His people 
as being His sheep, may receive illustration 
from a knowledge of some things of the pas- 
toral life as it was in Eastern lands. 

The office of a shepherd was one of import- 
ance and dignity. History tells us of monarchs 
deriving their wealth from their flocks, and of 
their daughters following the occupation of 
feeding sheep. David was taken from the 
sheepfold to become the king of Israel, as we 
learn from the following passage : " He chose 
David also His servant, and took him from the 
sheepfold^ Our blessed Lord, therefore, as a 
Shepherd, was in a character that was dignified 
and honourable. 

In those Eastern countries they had not 
enclosed pastures for their sheep, but these 
were led from place to place wheresoever 
pasture and water could be found. Happy 
was it for the flocks when thev Vv^d s\\^^V^\^^ 
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who could safely lead them to places where 
they could eat and drink and be satisfied. 
Hence may be seen the force of the passage, 
" The Lord is my Shepherd, I shall not want;" 
and also of the passage which follows, ** He 
maketh me to lie down in green pastures : He 
leadeth me beside the still waters." These 
passages, in their spiritual meaning, show us 
how the Saviour^s people are blest by hunger- 
ing and thirsting after righteousness. Green 
pastures refer to the heart being gifted with 
spiritual love or goodness ; and still waters to 
the mind or understanding being gifted with 
truth. Jesus is the Source and Giver of that 
love or goodness and of that wisdom or truth 
by which the soul is fed. One is the bread, 
and the other the water of life. '* I," saith He, 
" am the bread of life : he that cometh to Me 
shall never hunger ; and he that believeth on 
Me shall never thirst" (John vi. 35). 

When sheep went to their fold, their shep- 
herd went before them, sounding a pipe, or his 
own voice, and they followed him, listening to 
the sound. In this we have a pleasing image 

of the Saviour's people following Him, and 
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listening to the "voice of His Word." He 
saith, " My sheep hear My voice, and I know 
them, and they follow Me : and I give unto 
them eternal Hfe" (John x. 27, 28). This His 
voice means His teachings of truth, which His 
people obey, and follow Him in the regenera- 
tion. By His knowing them is meant that 
He acknowledges them, and provides for them 
in every way. By His giving them eternal 
life is meant that He gives them that spiritual 
love, joy, and peace which are life in a true 
sense, and make both heaven in the soul and 
the happiness of heaven after death. 

Sheep were trained to follow no voice but 
that of their shepherd, which was done to pre- 
vent them from being led away by any thief 
that might come to steal, to kill and to de- 
stroy. Jesus saith, " A stranger will they not 
follow, but will flee from him : for they know 
not the voice of strangers " (John x. 5). Here 
the followers of Jesus are taught to ^\v^ no 
heed to false persuasions, or doctrines which 
are not according to Gospel truth. They are 
to search the Scriptures, and learn the pure 
" truth as it is in Jesus,*' and follow l\v\s» ^s 
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being the only way of salvation, or the only 
way to heaven. 

Happy flock! happy people! happy Church! 
They who follow the good Shepherd are 
on their way to that sheepfold where they 
shall no more go out. They hear their Shep- 
herd's voice, and walk in His holy steps. He 
goes before and leads them ; He leads them 
to His kingdom, to that place of final rest, 
where they shall lie down in green pastures, 
and beside the still waters. There shall they 
eat and drink and be satisfied. ** They shall 
hunger no more, neither thirst any more; 
neither shall the sun light on them, nor any 
heat. For the Lamb which is in the midst of 
the throne shall feed them, and shall lead 
them unto living fountains of waters : and 
God shall wipe away all tears from their eyes " 
(Rev. vii. 16, 17). 
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LOINS GIRDED AND LIGHTS 

BURNING. 

^^ Let your loins be girded about ^ and your lights bum^ 
ing; and ye yourselves like unto men that wait 
for their lord^^ (Luke xii. 35, 36). 

MAN is created for eternal happiness in 
heaven, and is placed on earth for a 
time that he may prepare for this happiness. 
He is to prepare by attaining to the character of 
the inhabitants of heaven, who are angels, or 
just.men made perfect. Life and death are set 
before him, and he is exhorted to choose life, 
that both he and his seed may live (Deut 
XXX. 19). This life is heavenly life, which is 
love to God and man, or is righteousness and 
true holiness. If he will not choose this life, 
he can go the way of death, which is his state 
when he is ^^ dead in trespasses and sins." 
This way leads to all unhappiness. 

Man is also to be in a state of readiness to 
be called away at any time for his heavenly 
inheritance. He is not to know the time Cit 
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his removal from the earth. He is ever to be 
in a state of watchfulness. He is to have 
his loins girded about, and his lights burning, 
and be as a servant waiting for his lord, that 
so, when his lord cometh and knocketh, he 
may open to him immediately. 

This image of a watchful servant, to re- 
present the practical Christian, is interesting. 
He is to be as a servant having charge of a 
house intended to be the Saviour's dwelling- 
place. True, the Lord dwells in heaven, but 
He must also dwell in the heart and mind of 
man to establish there His kingdom, before 
man can dwell in heaven after death. We 
read in Isaiah, " I dwell in the high and holy 
place, with him also that is of a contrite and 
humble spirit" (Ivii. 15). Again, in the Revela- 
tions, " Behold, I stand at the door, and knock: 
if any man hear My voice, and open the door, 
I will come in to him, and will sup with him, 
and he with Me " (iii. 20). Also in John, " If 
a man love Me, he will keep My words: and 
My Father will love him, and we will come 
unto him, and make our abode with him" 

(xiv. 23). It is plain from these passages 
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that the Lord is to dwell in the heart and 

mind of man. He can dwell where there is 

contrition and humility, because in such a 

state man's evils are subdued. These evils in 

man are the ** foes of his own household ; " and 

before they are subdued or removed, the Lord 

stands at the door for admission. He, in the 

teachings of His Word, is present in man s 

memory, ever admonishing and exhorting him 

to put away his evils, and receive and obey 

the truth. If man hears and obeys, he opens 

the door of his mind, and the Lord, in the 

influences of His Spirit, enters therein, and 

makes it the place of His abode. He thus 

conjoins man with Himself, preparatory to the 

time when He will come and take him from the 

earth, to dwell eternally with Him in heaven. 

To receive the Saviour in both these ways, 

man is to have his loins girded, and his lights 

burning. The loins here mentioned refer to 

the affections of the heart of man, and lights 

to the principles in his understanding. Loins 

thus girded indicate, as understood literally, 

that man is a traveller, or is intent on some 

kind of business ; and the Christiatv is s^i^vtv- 
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tually a traveller, for he is on his way from 
earth to heaven. His progression heaven- 
ward is from state to state, or from sin to 
righteousness, as he progresses in his regenera- 
tion. His loins are girded when he shuns 
evil, or puts off all things of his old man of sin 
and lust. But in this work he must also have 
his lights burning. These lights are the prin- 
ciples of his faith, which are as a guiding light 
to his soul. The Saviour saith, "I am the 
light of the world : he that folio weth Me shall 
not walk in darkness, but shall have the light 
of life" (John viii. 12). By saying that He is 
the Light, He means that He is the Truth, 
which is spiritual light to men. He was the 
Truth incarnate, because He was the " Word 
made flesh." The world in this passage 
means the moral world, which is His Church. 
To walk in the light means to obey the teach- 
ings of truth. The Psalmist saith, " Thy Word 
is a lamp unto my feet, and a light unto my 
path" (cxix. 105). The opposite of light is 
darkness, which means false persuasions, 
teaching whatever is evil and sinful, and 

opposed to the teachings of the Word. To 
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walk in darkness is to live according to persua- 
sions which are false. 

A few more passages shall be adduced in 
which natural light is employed to mean truth, 
with the doctrines which it teaches. In Job 
we read — "the light of the wicked shall be 
put out " (xviii. 5) ; and in the Revelations — 
" I will remove thy candlestick out of his place, 
except- thou repent" (ii. s). Here light and 
candlestick mean Divine truth, with its 
doctrines teaching holiness and righteousness, 
which doctrines, if not committed to life, or 
not made practical principles by man while on 
the earth, shall be removed from his mind in 
his judgment after death ; and he shall come 
into those false persuasions that agree with 
the evils in which he has lived. These persua- 
sions are meant by that "outer darkness," where 
there is " weeping and gnashing of teeth." 

In the parable of the ten virgins, who took 
their lamps, and went forth to meet the bride- 
groom, we have some interesting instruction. 
The bridegroom there is the Saviour Himself ; 
and conjunction with Him, and the joys attend- 
ing it in heaven, are meant by the marriage 
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and its festivities. The ten virgins mean all 
those who are professors of religion. Their 
taking lamps and going to meet the bride- 
groom, means their embracing the doctrines of 
the Gospel, that they may become one with 
their Saviour and inherit His kingdom. Doc- 
trines teaching the life of love and charity are 
meant by lamps. Oil is the symbol of this 
life of love. To have lamps without oil, is to 
have truth in the intellect without love in the 
heart and life ; to have oil with lamps is to 
unite faith with the life which it teaches. In 
the former case men are taught, that if they 
are in faith without love, or in profession with- 
out practice, they will not be accepted when 
they appear before the Lord in judgment. 
Against them the door of heaven will be shut; 
and when they say, Lord, Lord, open unto us. 
He will answer — "Verily, I say unto you, I 
know you not.*' 

We see, then, that the Christian is to have 
his loins girded about, and his lights burning. 
Both these duties must be attended to. One 
without the other is not saving. The former 

is like works without faith, and the latter like 
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faith without works. In the former case a 
man's life is but external morality ; while in 
the latter case, it is but faith with external 
piety; and in both of these cases the heart 
remains unpurified. Good works are only 
those which are " wrought in God ; " they are 
the fruits of that '* righteousness which is of 
God by faith;" and true faith is the faith 
which works by love ; it is " believing with the 
heart unto righteousness.'* 

In this way the Christian is to be as a 
servant waiting for his lord He is to watch 
and pray, for he knows not when the time is. 
His lord may come at even or at midnight, 
at the cock-crowing or in the morning. Would 
it not be better if man knew the day and the 
hour when he must leave the world, that so 
he may be careful not to be found sleeping at 
such a time, but be watching and engaged in 
prayer ? Oh no ! it would not be better for 
him ; for in such a case his freedom would be 
taken away ; and it is only in freedom that 
the heart can be changed. It is only as a 
free-will offering that the heart must be given 
to the Lord. 



LOINS GIRDED AND LIGHTS BURNING. 

Dear reader ! hear the word of exhortation. 
Think on the end of your creation. Consider 
that life and death, or that eternal happiness 
and misery, are before you. Consider how 
your God and Saviour offers you life and hap- 
piness, and asks you, and pleads with you to 
choose life, and inherit His kingdom. If you 
are living without God in the world, consider 
the end of such a life. " Turn ye, turn ye, for 
why will ye die } " Awake to righteousness. 
Be watchful, and given to prayer. Let your 
loins be girded about, and your lights burning, 
and be as a servant waiting for his lord. 

Thou Judge of quick and dead ! 

Before Thy judgment-seat. 
With holy joy or guilty dread. 

My soul her doom shall meet. 

Arm me with jealous care. 

As in Thy sight to live ; 
Help me each moment to prepare 

My last account to give. 
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FORGIVE AND BE FORGIVEN. 

Forgive, and ye shall be forgiven " (Luke vi. 37). 



MUTUAL forgiveness is an indispens- 
able duty in the Christian life. Men 
shut themselves out of heaven, if they harbour 
feelings in their minds which are opposed to 
love and charity. Love to the Lord and to one 
another makes the life of heaven ; it makes the 
joy, happiness, and peace of the angels, or of 
"just men made perfect," in the Lord's king- 
dom. God Himself is love, and it is in love that 
He makes men one with Himself, and Himself 
one with men. He is the Source of life, and 
His life is love. He is life itself, and therefore 
love itself, and He sheds down His life, which 
is love, to become the inflowing life and love 
of angels and men, — of angels in heaven and 
men on the earth. Angelic and human minds 
are recipients of the Divine life of love ; their 
souls or spirits are organized receptacles of 
life from God, which life, as it inflows with 
them, makes them into images and likenesses 
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of Him. They love as He loves, and make 

one another happy, even as they themselves 

are loved and made happy by their Father in 

heaven. The love they receive from the 

Lord, which conjoins them with Him and Him 

with them, consociates them at the same time 

with one another. This love among men is 

the test of true discipleship to Christ ; for He 

saith — " By this shall all men know that ye 

are My disciples, if ye have love one to 

another " (John xiii. 35). John the Apostle 

saith — '* Beloved, let us love one another : for 

love is of God ; and every one that loveth is 

born of God, and knoweth God. He that 

loveth not knoweth not God ; for God is 

love'' (I Johniv. 7, 8). 

Where there is brotherly love among men, 

there is a willingness to forgive one another, 

when offences have been committed. The 

Lord commands men to cherish and practise 

this forgiving spirit He saith — "If thy 

brother trespass against thee, rebuke him; 

and if he repent, forgive him. And if he tres- 

pass against thee seven times in a day, and 

seven times in a day twtn again to thee, saying, 
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I repent ; thou shalt forgive him " (Luke xvii. 
3, 4). When Peter asked the Lord, saying, 
" How oft shall my brother sin against me, 
and I forgive him ? till seven times ? Jesus 
saith unto him, I say not unto thee, Until 
seven times : but, Until seventy times seven " 
(Matt, xviil 21, 22). Seventy times seven 
means an indefinite number of times. He 
even makes forgiveness of sin by Himself 
conditional on men forgiving one another. 
He saith — '* Forgive, and ye shall be forgiven " 
(Luke vi. 37). Again — " If ye forgive not 
men their trespasses, neither will your Father 
forgive your trespasses " (Matt. vi. 15). He 
even teaches men to pray for forgiveness from 
their Father in heaven, according as they also 
forgive. They are to say — " Forgive us our 
debts, as we forgive our debtors" (ib, vi. 12). 
There is an instructive parable in the eigh- 
teenth chapter of Matthew, showing how the 
Divine forgiveness is forfeited, if a person, on 
being pardoned by the Lord, does not in like 
manner pardon those who trespass against 
him. 

To obtain forgiveness, or the remission of 
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sins, there must first be repentance John 
came preaching repentance for the remission 
of sins (Mark i. 4). Repentance is required 
for remission by the Lord, and in like manner 
it is required among men, for the Lord saith 
— " If thy brother repent, forgive him." He 
who repents is entitled to forgiveness from him 
whom he has offended ; reconciliation follows, 
and a restoration of the kind offices which 
belong to the relationship existing between 
them. 

It is necessary, however, to understand 
rightly and fully what is comprised in the 
duties both of repentance and forgiveness. 
Repentance, as was shown in Tract No. 4, is 
not simply sorrow for offences committed, for 
this is cpntrition only. The apostle saith that 
" Godly sorrow worketh repentance " (2 Cor. 
vii. 10), which shows that sorrow is not repent- 
ance itself. True repentance is a change of 
mind and life, in which change evil is opposed 
and put away. Evils are gradually removed, 
and goods, or good states of mind and life, 
are gradually introduced in their place. The 

Lord would remove the enemies of Israel "by 
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little and little/' (Exod. xxiii. 30), to teach us 
how the removal of evils is a gradual work ; 
and He said of the growth of seed, that it is 
"first the blade, then the ear, after that 
the full corn in the ear " (Mark iv. 28), to teach 
us that good affections and principles take 
root and grow gradually in the great work of 
man's regeneration. 

As evils are gradually removed, so are the 
benefits of forgiveness gradually received. 
The Lord shows His mercy at once in forgiv- 
ing; but in its application with men, it is 
operative to remove their evil propensities, as 
they strive against their evils. Thus are men's 
sins or evils also removed, when they are for- 
given by the Lord. The truth of this may be 
further seen by considering the object for 
which men seek the Divine forgiveness. It is 
that they may be conjoined with the Lord, and 
come into heaven. But they cannot become 
one with Christ unless He dwell in their hearts 
by His Spirit, which Spirit cannot dwell where 
there is evil; and men cannot enter heaven 
before they are purified. The prodigal son in 
the parable could not dweW agiaXtv m \Cv^ 
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father's house without forsaking his perverted 
life, and again being one in heart and mind 
with his good parent. In men forgiving one 
another, the person forgiven must also have 
his offensive disposition removed, and his 
mind and habits must be altogether changed, 
in order to enjoy again the benefits of the re- 
lationship he had previously enjoyed with him 
whom he had offended. A man who has for- 
feited his right to live in society by violating 
the laws, must no longer be disposed to such 
violation, if he is restored to society. A 
servant put away for misconduct, must be 
willing to conduct himself properly if he is 
forgiven, and is received again into the place 
he was in before. From all we have now said, 
it is plain that the removal of evils is comprised 
in forgiveness, or that, with forgiveness, evils 
are also to be put away. 

When men forgive one another, the offences 
forgiven are to be forgotten also ; if not for- 
gotten, they are not truly forgiven. Men are 
to follow the example of Him who saith — "I 
am He that blotteth out thy transgressions 
for Mine own sake, and v/\ll rvot remember thy 
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sins " (Isaiah xliii. 25). "I will forgive their 
iniquity, and I will remember their sin no 
more" (Jen xxxi. 34). 

Persons will sometimes wonder if their sins 
are forgiven by God, after forgiveness has 
been often prayed for. This they are to know 
by examining themselves, and ascertaining 
whether they still love their evils. If they 
still love them, they are not remitted or put. 
away ; but if they feel their hearts changed, 
if they no longer love the evils of sin, their 
sins are remitted, or they have received the 
benefits of remission. 

Men are to forgive one another when their 
minds are in freedom. Cases will occur, such 
as threatened shipwrecks at sea, when, under 
fear of death, men's hearts will soften, and 
they will forget their enmities and forgive ; 
but still, if the danger passes away, their pre- 
vious states of mind will return. Men are 
constrained in such cases, and their hearts are 
not really changed. 

And while in states of freedom, men are to 
beware of delaying their mutual forgiveness. 
Sudden death may come and prevetvl \t. TVv^ 



FORGIVE AND BE FORGIVEN, 

Apostle saith — ^"Let not the sun go down 
upon your wrath " (Eph. iv. 26). 

Christian men are often to examine them* 
selves as to their feelings one towards another. 
Those who have offended must hasten to 
repent, and ask forgiveness ; and they who are 
offended must at once forgive. Even where 
there is no repentance, an injured brother is 
.not to cherish ill-will towards an offender, 
but is to feel at all times ready to forgive, 
when forgiveness is sought for. 

How blessed is Christian love ! How 
lovely is the spirit of forgiveness ! To forgive 
is to exercise mercy. And how blessed is 
mercy! With earthly kings it is called the 
brightest attribute of royalty. And in the 
Lord Himself, if men would admire one 
attribute more than another, it would surely 
be that of mercy. How glorious it is in Him 
to show mercy and forgive ! — to forgive sin- 
ners all their iniquities, take them back to 
Himself, and bless them with life everlasting! 

Dear reader! Seek this remission by true 

repentance. So will you be saved, and inherit 

eternal life. 
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THE CHRISTIAN'S REST. 

" Come unto Me, all ye that labour and are heavy 
laden, and I will give you rest^ (Matt xi. 28). 

IT is well said by an Apostle that " we must 
through much tribulation, enter into the 
kingdom of God " (Acts xiv. 22). The Chris- 
tian has to be tempted and tried, and the way 
to Zion is long and toilsome ; but if he bear 
his cross in faith and patience, following his 
Saviour through good report and through evil 
report, he will at length overconle, and inherit 
the promises. He will come into the rest 
which remains for the people of God (Heb. 
iv. 9). 

We will, in this Tract-Sermon, treat on 
that rest which the Saviour gives to the 
suffering ones who come unto Him. 

This rest is not inactivity: it is spiritual 
rest, or rest of the soul. There is not, even in 
nature, any such state as absolute inaction. 
Every created thing is in motion. The earth 
on which we dwell is never at test, '^V^^ 
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seeming motionless, it revolves in diurnal rota- 
tion, and moves annually around the sun. 
The acorn which falls to the ground, and 
seems to rest there, moves with the moving 
earth, and is active too in other ways. Yield- 
ing to the forces of gravitation, it cleaves 
closely and more closely to its parent earth, 
to find a place in her bosom. Stray leaves, 
grass, and a light mould then cover it ; and it 
gathers moisture, nutriment and caloric from 
the atmosphere and the earth. Developing 
its innate powers, it concentrates these on its 
germ, which, as other parts decay, gains life 
and increases, and at length comes forth as 
another tree. 

A drop of water does not rest where it falls, 
but evaporates and is borne away. The leaf 
which falls and withers, and is said to die, 
lives on through endless metamorphoses. The 
human body is not inactive when it reposes, 
but is engaged in recruiting its forces from 
within. During sleep the circulation and 
r.espiration continue, and what was wasted in 
labour is supplied; yea, there is in sleep a 

great internal activity. WlcveiY the spirit leaves. 
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the body, this clay tenement does not become 
really inactive, for then decomposition succeeds 
to the composition which went on before, and 
the solid matter is converted into new sub- 
stances. 

In this way rest is never really an inactive 
state : it is one kind of activity giving place to 
another kind. The action which wastes and 
weakens, is followed by that which supplies 
what is wasted, and gives new strength. Rest 
is thus refreshment : it is a change of action. 

And so with any country which rests from 
war and its troubles. Warfare paralyzes the 
arm of industry, and dries up the springs of 
social happiness ; but peace, in giving repose 
from war, sets free again men's best powers, 
and engages them in a new and fruitful activity. 
The traveller, on reaching his house and home, 
after much toilsome journeying, engages with 
joy in new duties. And the tired mariner only 
enters on a new state of activity when, after 
his toils at sea, he rests as he reaches the port 
of his destination. 

Let us now go from matter to mind, from 
natural to moral and spiritual life. 
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To be active in thought and feeling is not 
necessarily to labour and be heavily laden. 
Man is thus laden, when his mental powers 
are unduly taxed, but not when they are 
active in doing what he freely wills and is 
equal to. The quality or amount of the action 
imposed, determines whether it is, or how far 
it is, a labour to him. His thoughts, when con- 
flicting with doubts or difficulties, are in a state 
of wearying labour; but let these troubles 
vanish, and rest is brought to the mind. All 
such rest is but a change of mental activity. 

There are false and there are true states of 

mental rest The satisfied desires of the 

natural mind, arising from the attainment of 

any selfish or worldly objects, are not true 

states of rest, for they are unreal or insecure, 

because they are liable to be disturbed by 

worldly trouble or adversity. Hence we read, 

"There is no peace, saith my God, to the 

wicked" (Isaiah Ivii. 21). While man is un- 

regenerate, he cannot, in a proper sense, have 

rest. Neither is there true rest in any merely 

external religion; or any system of doctrine 

which ieavejs the heart uuchsitvged, or keeps 
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man short of that practical godliness, which 
consists in loving the Lord above all things, 
and his neighbour as himself. All these may 
say Peace, peace, to their souls, while there is 
no peace. 

What has now been said on rest in general, 
will help us to see the nature of true rest, or 
that rest which belongs to the soul. 

If there is no such state as inaction in 
external things, and these are produced by 
spiritual causes, it follows that the internal life 
of the soul must be an active life. It must be 
an activity producing happiness in the soul, 
because happiness is our " being's end and 
aim." And if true happiness is only attained 
by the practice of doctrines teaching spiritual 
love and charity, or righteousness and true 
holiness, it follows that only in this way can 
spiritual rest be found. To come, therefore, 
into this rest is to come from what is unrighteous 
and unholy to what is righteous and holy. To 
be given up in heart and mind to what is evil 
and sinful, or to the evils of selfish and worldly 
love, is to be in spiritual toil and trouble ; it 
is to have the mind ''like the ltowbk.d ^^-a^ 
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which cannot rest/* This is man's fallen state 

into which he originally came by disobedience. 

He had been made in the Divine image, and 

when so made his soul was in a sabbath state, 

or state of rest. It was the creation of his 

mind into states of holiness, or of love to God 

and man. It was God who thus created him, 

and when so created, God rested, and man 

rested in God. From this state he fell by 

disobedience, and so introduced self-will and 

self-love, from which all evils are derived. A 

state began which was opposed to the Divine 

will — opposed to order, love, truth, purity, 

peace, and happiness. Self-love begat hatred 

to others, with a wish to rule over them, and 

appropriate their goods ; hence trouble, strife, 

contention, warfare, and death. What can 

give rest to fallen man in such a case ? He 

must find it by going back to the state in which 

his spirit originally rested. He must attend 

to that voice which saith, " Come unto Me, all 

ye that labour and are heavy laden, and I 

will give you rest." He must come feeling 

and acknowledging the burden of his sins, and 

his own inability to remove it. He must 
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come to the Saviour for salvation, imploring 
mercy and forgiveness : he must come in 
repentance, renouncing self and its evil loves, 
and shunning all evils as being sins against 
God. His burden of sin can then be removed. 
He will thus open the door of his mind to 
Him who has long been standing and knocking 
there, who then will enter, in the influences of 
His Spirit, giving new states of love and 
perceptions of truth. Peace will then come to 
the mind, — peace from Him who is the Prince 
of peace, and who saith, " My peace I give 
unto you/* He will speak peace to the 
soul; He will say to the troubled waters, 
Peace, be still ; and there will be a great 
calm. 

The mind thus gains relief : it comes pro- 
gressively into peace and rest; it comes to 
love and to will what the. truth teaches; love 
is made one with, or is united with truth. 
Man is thus conjoined with the Lord, or made 
one with Christ, who then works in him to 
will and to do. There is harmony in the 
faculties and powers of his mind : they move 

unitedly ; they are tuned to the hatmot^ve.^ qC 
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heaven. He has heaven in his soul, and his 
soul is at rest. 

Heaven, after death, is the consummation 
of the Christian's hopes ; and in heaven he 
rests. The redeemed ones there rest from 
their labours, and their works do follow them. 
They come into the rest which remains for 
the people of God. No more labour, no more 
trouble; no more sorrow or sighing, for the 
former things are passed away. They have 
followed the good Shepherd, and now they lie 
down in green pastures and beside the " waters 
of rest." They find indeed that the work of 
righteousness is peace, and the effect of right- 
eousness quietness and assurance for ever. 
Blessed state ! Precious gift of spiritual rest ! 
Happy the man who seeks it, and comes to 
Him who saith, " Come unto Me, all ye that 
labour and are heavy laden, and I will give 
you rest" 
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PREPARATION FOR HEAVEN. 

" And James and Johny the sons of Zebedee^ come unto 
Him^ sayings M aster ywe would that Thou shouldest 
do for us whatsoever we shall desire, A nd He said 
unto them. What would ye that I should do for 
you ? They said unto Him, Grant unto us that 
we may sit, one on Thy right hand, and the other 
on Thy left hand, in Thy glory. But Jesus said 
unto them. Ye know not what ye ask : can ye drink 
of the cup that I drink off and be baptized with 
the baptism that I am baptized with ? And they 
said unto Him, We can. And Jesus said unto 
them. Ye shall indeed drink of the cup that I drink 
of J and with the baptism that 1 am baptized 
withal shall ye be baptized: but to sit on My right 
hand and on My left hand is not Mine to give; 
but it shall be given to them for whom it is pre^ 
pared" (Mark x. 35-40). 

THE three disciples, Peter, James, and 
John, were especially favoured by Jesus. 
Being so favoured, it was natural in James 
and John to imagine that their Master would 
grant them whatsoever they might desire, even 
so great a privilege as that of sitting on His 
right hand and on His left, in Hvs^Vox^, 

lTRACT'SBRU011S,—K0. 13.] ^^ 



PREPARATION FOR HEAVEN. 

The disciples of Jesus had but very external 
views of His Messiah-ship and kingdom. They 
did not know that His kingdom was not of 
this world. They wished to be great, but did 
not know what greatness was in a true sense. 
Being thus ignorant, it was no wonder that 
James and John should make a foolish request 
of their Master ; and that He should reprove 
them, saying, Ye know not what ye ask. 
He afterguards taught them respecting true 
greatness, showing that among His followers 
there was to be no such greatness sought after 
as that which prevailed among the Gentiles ; 
but they were to be great by ministering to 
and serving one another. On another occasion 
He set a little child before them, as a repre- 
sentation of what it was to be truly great, thus 
showing that it existed in true humilify, or 
self-humiliation, because in the putting down 
pf self and its evil loves, man rises in that new 
character wherein he loves the Lord above all 
things, and his neighbour as himself. In this 
way, too, man is made in the Divine image ; 
he is in nature like to the angels, and so he is 

truly great Man does not become great and 
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high by self-exaltation, nor does he become 
low and mean by self-humiliation. The 
Saviour saith, " Every one that exalteth him- 
self shall be abased; and he that humbleth 
himself shall be exalted " (Luke xviii. 14). 

After saying to James and John that they 
knew not what they were asking for, the 
Saviour proceeded to show them how they 
might become truly great, and so sit on His 
right and on His left in His glory, according as 
this latter great privilege or blessing was to 
be spiritually understood. He said — " Can ye 
drink of the cup that I drink of? and be 
baptized with the baptism that I am baptized 
with ? " This was the great thing for them to 
consider; the great means to be used, and 
duty to be done by the disciples then, and in 
every age, who would sit with the Saviour on 
His throne. Are they willing to be reformed 
and regenerated ? for to be willing is to be 
able, inasmuch as every one is able, if only 
willing, to be made anew. The means to be 
used, and duties to be done, are meant by 
drinking of the Saviour's cup, and being 
baptized with His baptism. "Every lcJ^Qr«^x \^ 
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to follow Him "in the regeneration" (Matt 
xix. 28). This drinking of wine from the cup, 
inasmuch as wine is a type of truth, means to 
accept the doctrines of truth from the Word, 
which doctrines teach that man shall deny 
himself, and take up his cross. The applica- 
tion of such doctrines to life is the duty re- 
presented by baptism, which baptism means 
washing; and this washing or cleansing re- 
presents purification, because, as the body is 
cleansed by water, so is the soul made clean 
by that truth which teaches purification from 
sin. In this work of spiritual cleansing there 
is much suffering to be endured, because the 
Christian is then engaged in putting away self 
and its evil loves ; he is dying unto sin, or 
crucifying sin in the flesh. Can he, or will he, 
do all this ? In putting such a question as 
this to James and John, Jesus put it then and 
puts it now, to every one who would follow 
Him and be saved. 

These two disciples answered that they were 
able to do the duties thus required by Jesus, 
which meant their willingness; and also the 

w/Uingness of all His true lo\\cy«ets vti every 
9^ 
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age to be reformed and regenerated. His 
saying that they should do them means that 
such duties are indeed required of all who 
follow Him. To sit on the Saviour's right and 
left, means spiritually to be raised to heaven. 
By in His glory, in His kingdom, or on His 
throne, the kingdom of heaven is meant. In 
heaven the Lord is in His glory. Heaven is 
the Lord's throne, or the place where He rules, 
as we learn from Isaiah Ixvi. i, where the 
Lord saith, " The heaven is My throne^ and 
the earth is My footstool." When He saith in 
the Revelations, *' He that overcometh shall 
sit with Me on My throne'' (iii. 21), He means 
that those that overcome sin shall dwell with 
Him in heaven. 

We then read that Jesus said, " To sit on 
My right hand and on My left hand is not 
Mine to give ; but it shall be given to them 
for whom it is prepared." From this passage 
it would seem that Jesus had not, and has 
not, power to raise then to heaven, which, if 
true, would imply that He had not Divine 
power, and so was not God manifest in the 
flesh* Observe, however, as yow. xt^.di ^Js^ns* 
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passage in the Bible, that the words " it shall 
be given to them " are printed in italics, which 
means that they are not in the original Greek, 
but are inserted by the translators. Oipit these 
words, and the passage will then read thus : 
"To sit on My right hand and on My left 
hand is not Mine to give ; but for whom it is 
prepared," which then teaches that He can 
only give heaven to those who are prepared 
for it The Lord has indeed power to place 
men on His right and on His left, for He saith 
of Himself, as the Son of Man sitting in 
judgment, " He shall set the sheep on His 
right hand, but the goats on the left *' (Matt 
XXV. 33). 

The Lord s teaching about preparation being 
needed is most important Men who are riot 
prepared can never enter heaven. It may 
readily be imagined that heaven, as a magni- 
ficent kingdom, or a glorious dwelling-place, 
can be entered and enjoyed by any one what- 
ever, if God will only admit him, just as any one 
may enter into a king's palace. But this is a 
most dangerous and delusive idea. The Lord's 

teachings that He can orv\y g>v^ UU kingdom 
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to such as are prepared for it, is an eternal 
truth. Man must first have the kingdom of 
God within him (Luke xvii. 21), or have the 
Divine laws established as ruling principles in 
his soul. And this doctrine is just as con- 
sistent with reason as with the Word of God. 
Hear what is said on this subject by Dr. 
Watts, in his work '* On the World to come." 
There, in Discourse 8th, he saith : — 

'' How vain, idle, and unreasonable are all the hopes 
of sinners, that they shall ever arrive at heaven without 
any preparation for it here. Think with thyself, O 
carnal creature, that heaven will be a burden to thee. 
The powers, the appetites, and passions of thy sinful 
nature will not suffer thee to relish the joys of the 
heavenly state. Dost thou imagine that a worm or 
serpent of the earth, or a swine which is ever tumbling 
in the mire, can be entertained with the golden orna- 
ments and splendours of a palace ? Or will the stupid 
ass be delighted with the harmony of a harp or viol? 
No more can a soul of a carnal, sensual taste, and 
which is ever seeking and grovelling after earthly 
gratifications, be pleased or gratified with the refined 
enjoyments of the heavenly world. Thou must have 
a new nature, new appetites and affections, ere thou 
canst partake of Divine joys or relish them, if thou 
wert placed in the midst of them. . . . Think again, 
O sinful wretch, thy carnality of soul, thy supreme love 
of sensual and brutal joys, the secret maVvc^ ot ^xcr^^ 
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the pride and impiety of thy heart, have prepared thee 
for another sort of company ; thou art fitted for hell 
by the very temper of thy spirit, for such are the 
inhabitants of that miserable world, and in thy present 
state, there can be no admission for thee into heaven." 

Think, dear reader, on what a wise and 
good man has here said. Consider that 
** heaven is a prepared place for prepared 
people," — people prepared by that reformation 
and regeneration which is a gradual, slow, and 
difficult work. Beware, O beware, of that fatal 
idea, that you can at last be suddenly saved 
from hell, without having first been saved from 
sin ; and can, without preparation, enter the 
kingdom of God. 
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ON SELF-EXAMINATION. 

" Examine yourselves, whether ye be in the faith " 

(2 Cor. xiii. 5). 

IN addressing these words to the brethren 
at Corinth, the apostle gave them a 
proof of his boldness and plainness of speech. 
These Corinthians were known to be Chris- 
tians, following the Saviour, and confessing 
Him before men. They dwelt in a gay city, 
among a people of social refinement ; and 
must themselves have been as sensitive as 
others, and as feelingly alive to the civilities 
of conversation required in cultivated life. 
Still the apostle would speak plainly, and 
almost rudely in this epistle, by telling them 
to examine themselves whether they were in 
the faith. 

The apostle was not a man for compli- 
mentary diction. He was rude, as he says, in 
speech, but not in knowledge. He knew that 
in the case of these brethren there was need 
of his godly jealousy and earnest advice. 
Tbey dwelt in a profligate city, ^.tA> Vc^ ^2^^ 
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ON SELF-EXAMINA TION. 

great grief, were themselves contaminated 
with the vices of those around them. Errors, 
and abuses too, had crept in among them, of 
such a nature that he was inclined to treat 
their confession as merely nominal ; and 
therefore he would ask them to examine 
themselves, as to whether they were really 
in the faith; for that either Christ was in 
them, or else they were reprobates. 

Self-examination is a most important and 
necessary duty at all times to Christian men. 
Too often these are in a lukewarm state, and 
satisfied with the form of godliness without 
the power thereof They will neglect the 
duty of examining themselves, by which alone 
they can know if they be truly in the faith. 
And yet the holy Scriptures enjoin this duty 
on men. The apostle enjoins it in the pas- 
sage before us; and the Psalmist, setting a 
good example as regards this duty, saith — 
** Examine me, O Lord, and prove me ; try 
my reins and my heart " (xxyi. 2). " Search 
me, O God, and know my heart : try me, and 
know my thoughts : and see if there be any 

wicked way in me, and lead me in the way 
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everlasting*' (cxxxix. 23, 24). He asks the 
Lord to do this, because he knows how the 
Lord is ever with man, and guides him in 
searching out his evils. He knows that it is 
only from the Word, and in its light, that he 
can find out his sins, which Word and its 
truth must be used as a light in a dark place. 
Thus does the Lord enable him to see his 
evils and errors, and then lead him in the way 
everlasting. 

And not only is self-examination required 
in holy Scripture, but it is also seen to be 
a most reasonable and necessary duty. A 
traveller, going from one country to another, 
carefully considers his position, as he pro- 
ceeds from place to place. The merchant-man 
examines from time to time his accounts, to 
see what are his losses or his gains. The 
captain of a military host, on going against an 
enemy searches him out, and ascertains what 
strength his enemy can bring against him* If 
those who go down to the sea in ships were 
never to take reckonings, or ascertain their 
position, they would be lost, and so fail to 
reach their destination. Even, so vivt\v t\\fi. 
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Christian : he must examine himself to know 
if he be a Christian indeed. 

The apostle tells the Corinthians to ex- 
amine themselves as to whether they were 
" in the faith." They, perhaps, had no man- 
ner of doubt on the subject. Did they not 
fully believe the truths of Scripture? Did 
they not duly worship God, and do all the 
duties of piety ? Did they not openly show 
themselves to be Christians, and confess the 
Saviour before men ? Were they not, there- 
fore, in the faith? Oh, no! they might do 
all this, and yet not be really in the faith« 
The apostle had in his mind the faith that 
works by love — the faith which believes with 
the heart unto righteousness. He had no 
thoughts of faith apart from the life which 
faith requires. 

Nothing is more easy than to deceive one's- 
self as to the true nature of faith in Christ. 
A man believes the histories contained in 
books, and the various things published from 
day to day; in these he has faith as being 
true ; and hence he is liable to imagine, that 
believing the facts recorded in Scripture, 
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especially the Gospel narratives and the 
teachings of Jesus, is to believe or have faith 
in Him, especially if this faith be joined with 
a strict religious profession, and attention to 
pious duties. Thus will a person err in the 
matter of faith. A true faith, however, be- 
lieves in, acknowledges, and acts upon the 
teachings of the Gospel, which teachings 
are like a guide-post, whose directions the 
traveller follows if he believes them. A sick 
man shows his faith in a physician by adopt- 
ing his remedies. Even so is faith in the 
Saviour no faith, or not a true faith, without 
a life of obedience to His precepts. 

The practical duties of faith were the tests 
by which to try the Corinthians if they were 
true believers. They were to consider if they 
were crucifying the flesh with its lusts; if 
they were becoming new creatures; if they 
were putting off" the old man; if they were 
dying unto sin ; if they were walking after the 
spirit ; if they were denying themselves, bear- 
ing their cross, and following the Lord in the 
regeneration. This was the way to know if 
they were in the faith. 
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In like manner should every professing 
Christian examine himself. He should do it 
devoutly and on all suitable occasions. Espe- 
cially should he do it before he goes to par- 
take of the bread and wine at the holy 
sacrament. In many places, on announcing 
the ordinance day, an excellent address is 
read, in which the communicants are exhorted 
to search and examine their own consciences ; 
and then it saith — 

" The way and means thereto is : First, to examine 
your lives and conversations by the rule of God's 
commandments ; and whereinsoever ye shall perceive 
yourselves to have offended, either by will, word, or 
deed, there to bewail your own sinfulness, and to con- 
fess yourselves to Almighty God, with full purpose of 
amendment of life. And if ye shall perceive your 
offences to be such as are not only against God, but also 
against your neighbours ; then ye shall reconcile your- 
selves unto them ; being ready to make restitution and 
satisfaction, according to the uttermost of your powers, 
for all injuries and wrongs done by you to any other ; 
and being likewise ready to forgive others that have 
offended you, as ye would have forgiveness of your 
offences at God's hand : for otherwise the receiving of 
the holy communion doth nothing else but increase 
your damnation. Therefore if any of you be a blas- 
phemer of God, an hinderer or slanderer of His Word, 
an adulterer, or be in malice, or envy, or in any other 
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grievous crime, repent you of your sins, or else come 
not to that holy table ; lest, after the taking of that 
holy sacrament, the devil enter into you, as he entered 
into Judas, and fill you full of all iniquities, and bring 
you to destruction both of body and soul." 

With a view to aid the reader in " searching 
and examining his conscience," we will offer 
him the following list of questions : — 

Do I make it my great duty to worship 
and serve the Lord, as He requires me in His 
Word ? Do I read much and often the holy 
Scriptures, and meditate well thereon? Do 
I, morning and evening, engage in prayer ? 
Do I attend Sabbath worship with regularity ? 
and do I, during worship, seek to maintain 
devotional feelings, and keep my mind from 
wandering ? Do I attend worship from reli- 
gious motives, or only to be seen of men ? 
Do I receive the holy supper with regularity ? 
Do I, according to my means, give pecuniary 
support to religious and benevolent institu- 
tions ? Do I love the Lord above all things, 
and my neighbour as myself? Do I shun all 
evils as being sins against God ? Do I shun 
sin in my affections and thoughts, as well 
as in my words and works] \io \ Vsm^ xsx^ 
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enemies ? Am I meek, humble, kind, and 
merciful ? Am I careful not to judge others ? 
Am I careful to do to others as I would that 
others should do unto me ? Am I active and 
useful? Do I remember that it is only 
through Christ strengthening me, that I can 
shun evils and do good ? Am I always re- 
signed to the dispensations of Providence? 
Am I now prepared to die ? 

Many more questions might be added to 
these. May the reader so examine himself, 
and make practical use of all we have said, 
that he may live and die in a true and saving 
faith. 
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THE SECOND BIRTR 

" Verify^ verily y I say unto thee. Except a man be bom 
again, he cannot see the kingdom ofGod^^ (John iii. 3). 

OUR Blessed Lord addressed these words 
to Nicodemus, a ruler of the Jews. 
He declared a second and a third time the 
necessity of this new birth, for He said after- 
wards, " Except a man be born of water and 
of the Spirit, he cannot enter into the kingdom 
of God/* " Marvel not that I said unto thee, 
Ye must be bom again." 

This Nicodemus was a man of great cele- 
brity for his piety, wealth and liberality. He 
was evidently under a secret conviction that 
Jesus of Nazareth must be, after all, the 
Messiah who should come. Still it was dan- 
gerous to acknowledge Him, for in his case 
it might involve the loss of reputation, wealth, 
and even life itself. Hence he would go by 
night to Jesus, and seek to be understood 
as a convert, though not a public one. 

It was a tradition among Ih^ ^e^^^ >3cvaX 

{TKACT-SMRUON».^MO. 14.] VS^ 
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baptism should be done in the day-time, and 
before witnesses. Even the Gentiles were 
accustomed to baptize with water those who 
gave themselves up to the worship of any of 
their idols ; and any person so baptized was 
said to be born again, and to have become 
a child of the deity that he had thus pledged 
himself to worship and serve. All this was 
well known to Nicodemus, so that there was 
no occasion for him to seem ignorant as to 
what the Saviour meant by being born agaia 

What Jesus said to Nicodemus, He says 
always to those who would be members of 
His Church : " Ye must be bom again." 

What then is that new birth which the 

Lord requires ? Is it simply outward baptism 

by water ? Oh, no ! for this baptism is only 

a rite representing purification of the soul. It 

means that as the body is washed by water, 

so is the soul to be cleansed from sin by that 

which water symbolizes, namely, truth from 

holy Scripture, which truth is called the 

" water of life." Mere natural water cannot 

cleanse the souL We read in Jeremiah, 

^ Though thou wash thee vnSti m\x^, ^sl4 take 
jo6 
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thee much soap, yet ^hine iniquity is marked 
before Me, sajth the Lord God " (ii. 22). And 
the apostle saith of circumcision, which was a 
ceremony having a similar spiritual meaning 
to that of baptism, " Neither circumcision 
availeth anything, nor uncircumcision, but a 
new creature" (GaL vi. 15). 

This new birth, then, consists in man 
becoming a. new creature. But can this spiri- 
tual change be effected in a moment, by a sud- 
den infusion of new life into the soul, awaken* 
ing man from his sleep of death, and making 
him from a sinner into a saint at once ? Cer- 
tainly not ; for Jesus saith parabolically of the 
growth of corn, to mean the growth of right- 
eousness in the soul, that it is " first the blade, 
then the ear, after that the full corn in the 
ear " (Mark iv. 28). We also know that man 
has to die unto sin in his regeneration ; that 
he has to deny himself, take up his cross, and 
follow the Lord; and we know even from 
reason and experience that such dying unto 
sin is a gradual and a tedious work. The 
sudden awakening above mentioned, we would 
call conversion rather thsin regetv^t^\\otv. 
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We ask further — Is regeneration effected 
by the Lord without any co-operation on the 
part of man ? Again we answer negatively. 
We are taught abundantly that man has to 
work in his salvation and regeneration. The 
apostle saith, " Work out your own salvation 
with fear and trembling. For it is God which 
worketh in you both to will and to do of His 
good pleasure" (Phil. li. 12, 13). He also 
saith in i Cor. iii. 9, and 2 Cor. vi. i,that men 
are labourers or workers together with God. 

We define man's second birth, or his regene- 
ration, as being a real change in his heart, 
mind, and life ; or of his affections, thoughts, 
words, and works, from a state of sin or evil 
to a state of righteousness. In other words, 
we would say that it is a new creation in man 
of those loves and principles constituting in 
him that love to the Lord above all things, 
and his neighbour as himself, on which hang 
all the law and the prophets, or on which 
depend all things of a truly religious life. 
The Psalmist saith, " Create in me a clean 
heart, O God ; and renew a right spirit within 

me " (li. 10). Again> " TVvou setvdi^^X. fottlji 
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Thy Spirit, they are created*^ (civ. 30). The 
apostle calls a regenerated person a new 
creature^ meaning one who is newly created ; 
and he exhorts the Ephesians to " put on the 
new man, which after God is created in right- 
eousness and true holiness" (iv. 24). This 
newness of life, or this new creation, is quite 
distinct from the old nature; for this old 
nature is that into which man is first born, 
and in which he grows up, until he begins to 
reform his life. This old nature comprises all 
the evils and false persuasions derived from 
that love of self and the world which man 
is born into, and which old nature has to be 
put off. The Psalmist saith, " Behold, I was 
shapen in iniquity ; and in sin did my mother 
conceive me" (li. 5), which iniquity and sin 
mean the propensities to evil inherited by 
man from his parents, and thence called 
" hereditary evil." These come forth as man 
grows up, until he is fully aware, on attaining 
the age of reason, that he is acting in opposi- 
tion to the Divine laws ; and then his evils 
become actual sins, for which he is responsible, 
SLnd which bring him into cotvdemtva!C\oT^, 
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Man's regeneration commences from his 
earliest years. He first imbibes good affec- 
tions towards his parents and young associ- 
ates, and then precepts teaching what is right 
and just. Such affections and precepts, with 
correct habits, form a ground-work and means 
for a religious life. These are not lost when 
man inclines to and lives in sin or evil, but 
are by the Lord stored up inwardly, to be 
called forth when he awakes from his sleep of 
death. He then does repentance, which is 
the actual foundation of that new religious 
life which makes his regenerate state. This 
repentance is first felt as godly sorrow for sin, 
which sorrow is in itself contrition; but, as 
the apostle saith, "it works repientance," or 
leads to it : this actual repentance consisting 
first in self-examination, by which the sinner 
comes to see what his evils are ; he then con- 
fesses his sins before God, condemns in himself 
his evils, bewails his state, pleads for pardon 
and for power to resist these his indwelling 
foes. Afterwards, as his principal duty, he 
shuns his evils in affection, thought, word, and 
deed. He takes up arvd \ie3cic^"\\v^ ^xQ^&^^Wch 
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means that he endures the sufferings of 
temptation, until he comes at length to rise 
above his evils, and trample Satan under his 
feet. At the same time he follows the Lord, 
by acknowledging Him as his Saviour from 
sin ; by looking to Him in all piety, devotion 
and worship ; and by studying His Word, to 
learn therefrom the principles of a true faith, 
and the precepts of right practice. From this 
fountain of wisdom he learns that of himself 
he can do nothing, but that he can do all 
things through Christ strengthening him. He 
learns that man is to work out his salvation 
with fear and trembling, Ifor it is Christ that 
worketh in him to will and to do. He learns 
that the arms of his spiritual warfare are 
the truths of the Word, without which he 
cannot fight and conquer, because it is the 
Lord who fights in him and for him^ and gives 
him the victory ; and the Lord is in no truth 
but His own. On man doing all this in true 
faith and piety, the Lord sheds abroad His 
Holy Spirit in his heart and mind, and gives 
him that new life which makes him a child of 
God. 
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To be " born of water and of the Spirit " 
means to be regenerated by truth from the 
Word, and a life according thereto. 

Beware, dear reader, of imagining that you 
can be saved without this second birth of the 
souL Be wise, and use the proper means, and 
so accomplish your regeneration. 
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THE CROSS AND THE CROWN. 

^^ Be thou faithful unto deaths and I will give thee a 
crown of life** (Rev. iu lo), 

NOTHING encourages the Christian more 
than his hope of glory beyond the grave. 
He thinks of the glory, the joy, the reward 
which is before him, and onward he proceeds 
towards heaven. He fights his foes, and they 
fall before him. He endures unto the end, and 
can then say with the apostle, '* I am now ready 
to be offered, and the time of my departure 
is at hand. I have fought a good fight, I 
have finished my course, I have kept the faith: 
Henceforward there is laid up for me a crown 
of righteousness, which the Lord, the righteous 
Judge, shall give me at that day : and not to 
me only, but unto all them also that love His 
appearing " (2 Tim. iv. 6, 7, 8). 

To the subject of Christian faithfulness, and 
its great reward, we are led by the words of 
our text. It saith, "Be thou faithful unto 
death, and I will give thee a crown of life." 
These words were uttered by iVv^ S>ox\. ol'^-^xs. 

/rxACT sjnufONs.— NO. 15.] "W*^ 



THE CROSS AND THE CROWN. 

in the midst of the candlesticks, and addressed 

to the Church in Smyrna; to men whom 

Satan would cast into prison, that they might 

be troubled and tried, and be made to suffer 

many things; but who, by faithfulness in 

suffering, should at last be rewarded with a 

crown of life. 

But what are the trials and sufferings which 

the faithful Christian has to endure ? They are 

his temptations ; they are the cross he has to 

take up and bear, and die thereon. Jesus said, 

" If any man will come after Me, let him deny 

himself, and take up his cross daily, and follow 

Me." "Whosoever doth not bear his cross, 

and come after Me, cannot be My disciple " 

(Luke ix. 23 ; xiv. 27). The apostle saith, '* I 

am crucified with Christ : nevertheless I live " 

(GaL ii. 20). " They that are Christ's have 

crucified the flesh with the affections and lusts" 

{jb, V. 24). These quotations show that by 

the cross of the Christian his temptations are 

meant, or the spiritual sufferings he endures 

when he is putting away the evils of sin. In 

this work he suffers much, for he is mortifying 

the Hesh, and so dying unto s.m. TVi\^ >& the 
JJ4 
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suffering of the cross : it is trying ; but it 
must be endured. The Christian must thus 
bear his cross, and fight his foes, and in 
this duty be faithful to the end ; for without 
suffering there can be no rejoicing ; without 
combat there can be no triumph ; without 
cross there can be no crown. 

It is often thought that by the Christian's 
cross his worldly trials only are meant, or his 
natural sufferings, from the loss of health, 
wealth, friends, or anything else that causes 
trouble to his mind ; but this is a great mis- 
take. If this were the case, his trials would 
not be different from those of other men, for 
to such trials all are liable alike. But the 
Christian alone, who is striving for newness of 
life, experiences those trials of the soul which, 
in a proper sense, are temptations. Those 
natural troubles we have mentioned may more 
properly be called afflictions. It is true that 
these may occasion real temptations, for the 
Christian may be led thereby into states of 
fretfulness, repining, and even of accusation 
{gainst God, in which states of mind he is 
spiritually, and so truly, tempted ^lA \.Tv^ft.. 
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Man's spiritual foes, we have mentioned, 
are evil spirits, called the devil and Satan, 
that have access to him in the inner recesses 
of his mind, and dwell in his evils, which they 
excite, and so cause temptation. -Angelic 
spirits are in like manner in his good states of 
truth and love, which they call forth, and in 
which they defend man against the agencies 
opposing him. These are the angels to whom 
the Lord gives charge over man (Psalm xci. 
ii). They are ministering spirits to those 
who shall be heirs of salvation (Heb. i. 14). 
By these the Lord fights in and for him who 
is faithful, and gives him the victory. 

The arms to be used in this spiritual war* 
fare are doctrinal truths from the Word of 
God. This we learn from the Saviour quoting 
Scripture against the tempter \dien He was 
in the wilderness ; also by the sword which a 
man is taught to procure in exchange for his 
garment 

Crucifixion, or suffering and death on a 

cross, was a Roman mode of punishment ; and 

so often had men to endure it, that sufferings 

in genersl came to be caWed cxo^^'^ ^mong 
ti6 
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them; hence the troubles of the Christian, 
especially those of his soul, were said to be 
the cross he had to bear. 

In the duty of bearing his cross the Christian 
is to be faithful. He is to endure to the end, 
and so be saved. He is not to hesitate, stand 
still, look back, nor turn to the right hand or 
to the left, but run the race with patience, and 
fight in his Saviour's strength, looking ever to 
Him as the author and finisher of his faith. 

The crown here mentioned evidently means 

the reward to be given to the faithful ones. 

It was anciently a custom to place crowns on 

the heads of those who were victorious in 

warfare and in various modes of contest, to 

distinguish, honour, and reward them for their 

success. Such crowns might be wreaths of 

flowers, or garlands of laurel leaves. In 

Scripture language they are used to represent 

the spiritual reward which the soldier of the 

cross receives for his victory over his evils. 

In the Revelations it is said of such a soldier 

that, in the time of judgment, " a crown was 

given unto him : and he went forth conquering, 

and to conquer" (vi. 2.), meaning his reward, 
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and his eternal victory over sin. The crown 
of righteousness, which the apostle says was 
laid up for him, means the reward awaiting 
him after death. This reward for the faith- 
ful is called a crown of glory, a crown of 
righteousness, or a crown of life. 

But what is the true nature of the happiness, 
the joy, the felicity, which rewards the "just 
men made perfect " after death } True, it is 
heavenly happiness ; but what is its true 
nature, for it is easy to form an erroneous 
idea respecting it } Some men will conceive 
it to be the kind of joy or happiness sought 
after in mere worldly life, such as honour, 
greatness, and sensual pleasures ; while others 
will conceive it to be the joy of perpetually 
glorifying God by singing praises to Him. 
But the enlightened Christian will think better 
and more rationally of heavenly happiness. 
He will conceive it to be the joy of active love 
— 'love unselfish and angelic — in doing all that 
can make the angels individually, mutually, 
and generally happy, while still they praise 
the God of heaven in every way that can pro- 

mote His honour and g\ory. T\\^ Lotd saith, 
n8 
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" Herein is My Father glorified, that ye bear 
much fruit; so shall ye be My disciples" 
(John XV. 8.). This fruit is the fruit of holi- 
ness, or of that holy, spiritual love which 
consists in doing from unselfish motives, and 
from the Holy Spirit acting in the affections, 
all the duties of obedience to the Divine pre- 
cepts. This is meant by that great reward 
after death, represented by the crown of glory, 
of righteousness, or of life, which in Scripture 
is promised to the faithful 

The wicked are also rewarded : for Jesus 
saith of them, " Verily I say unto you. They 
have their reward" (Matt. vi. 2); but this 
their reward is the suffering and misery re- 
sulting from their evil state. The prophet 
saith of the wicked, " Woe unto their soul ! 
for they have rewarded evil unto themselves " 
(Isa. iii. 9). The apostle saith, " Every trans- 
gression and disobedience received a just 
recompense of reward" (Heb. ii. 2). Sin 
brings on itself its own misery, just as right- 
eousness brings happmess to itself,, as its 
necessary effect 

From all that has been sa\d,>3ci^tt.^.'^'^x^w 
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he be wise, will take up his cross, and bear it 
with patience. He will be "faithful unto 
death " in those duties by which he puts off 
the old man and puts on the new. He will 
ever remember, that only he who bears the 
cross shall wear the crown. 
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*' Thus saith the high and lofty One that inhabiteth 
eternity^ whose name is Holy; I dwell in the high 
and holy place y with him also that is of a contrite 
and humble spirit^ to revive the spirit of the 
humble y and to revive the heart of the contriU 
ones" (Isaiah Ivii. 15). 

THIS verse describes the Lord in a way 
which should awaken in us feeling^ 
both of love and adoration. He, our God, id 
the high and lofty One that inhabiteth eter- 
nity; and yet He will humble Himself to 
dwell with men on the earth. He will 
come and make His abode with the humblest 
of men. He will dwell with men in states of 
humility and contrition, to revive them again, 
to raise them from their fallen states, and give 
them new light and life. 

He who thus inhabits eternity, dwells also 
in the high and holy place. This holy place 
was the place in the tabernacle and temple, 
where He is said to have dwelt in the ark of 
the covenant In this ark vf tt^>^<^\.\q^\:d^^^ 
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containing the law of the decalogfue, or the ten 
commandments. These commandments are 
a short summary of all the principles of 
religion, by which man is conjoined with the 
Lord, and the Lord with man ; and the ark 
containing them was called the ark of the 
covenant, because it is by covenants . that 
unions are made among men. The Lord was 
said to be in this summary of religious truth, 
because He is the truth itself, and the source 
and fountain of it. He was said to be in the 
ark, which was therefore called holy. But was 
He really present in the ark, and was it, and 
the temple containing it, really holy on that 
account? How can He, who is everywhere 
present, be confined in any place } Solomon 
said, on dedicating the temple, " Behold, the 
heaven and heaven of heavens cannot contain 
Thee ; how much less this house that I have 
builded ?" (i Kings viii. 27). And the apostle 
saith— "The most High dwelleth not in 
temples made with hands " (Acts vii. 48). If 
what Solomon and the apostle here say be 
true, how could the God of Israel be located in 
the ark, and how could tTaeUm^l^ b^ His house 
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or dwelling-place ? We answer — ^The temple 
was a representation : it represented heaven 
as the dwelling-place of the Lord and His 
angels. As to His dwelling with the people 
of Israel, it is to be observed that this people 
were not a real church, but only the type of 
one ; they represented the spiritual church of 
Jesus Christ. Their journey from Egypt to 
Canaan, and settlement in that land, repre- 
sented the passing of Christian men from earth 
to heaven, where they finally dwell. Mount 
Zion, the city Jerusalem, and all the land of 
Canaan, are used as similitudes of heaven ; on 
which account we read of the heavenly Zion, 

the heavenly Jerusalem, and the heavenly 
Canaan, each of these meaning the kingdom 
of God. Moses, Aaron, the judges, prophets, 
priests and kings, were all types of Christ, 
while yet they were real personages ; and all 
things we read of them and of Israel's people 
did really take place as recorded in Scripture. 
He, the Saviour, became the true Leader, 
Captain, Judge, Prophet, Priest and King of 
the Christian Church. 

If, then, the Lord was otvVy \w ^ x^^^t^- 
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sentative way with IsraeFs people, and so 
dwelt in their temple, bow is it to be under- 
stood that He really dwells with His spiritual 
church ? This church means the collective body 
of Christian men, who are made righteous and 
holy by a true and living faith in the Saviour 
of men. In a wide sense these men make the 
church ; but also, in a restricted sense, a single 
society makes a church; yea, even a single 
man, a follower of Christ, makes in its least 
form a church, temple, or tabernacle of the 
living God. Of single societies as churches, 
the apostle Paul speaks of himself having the 
"care of all the churches** (2 Cor. xi. 28). 
Another apostle saith, " Shortly I must put off 
this my tabernacle** (2 Peter i. 14) ; where he 
means himself as a church, tabernacle, or 
temple, for each of these means the same thing, 
namely, a dwelling-place of the Most High. 
What we are strictly to understand by the 
Lord dwelling with men, may be illustrated 
by the dwelling of an earthly king among his 
people. His dwelling among them as their 
king or ruler, means that they accept his laws 
as the g'oveming principles oC llvdr social life. 

J24 
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They thus become one with their king. In 
like manner does the Lord, as a spiritual 
King or Ruler, dwell among or with those 
men who adopt and obey His laws. He thus 
becomes one with them, and they become one 
with Him. They are conjoined with their 
God by the operation of His Spirit in their 
hearts and minds. 

It may be asked how the Lord can be pre- 
sent with some men and absent from others, 
while yet He is, as we know, omnipresent. 
This difficulty is to be considered from a 
spiritual point of view. We know from the 
Scripture that the wicked are far from the 
Lord, while the righteous are near to Him. 
This distance of men from their God is distance 
as to the state of their minds. The Lord is 
holy, while the wicked are far from holiness. 
As two men in opposite states of mind, 
especially states of mutual dislike, feel distant 
from each other, even when standing side by 
side, so we may see how unrighteous men can 
be far from God, while righteous men are near 
to Him. It has reference to the states of their 
minds. 
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Now proceed we to the passage saying that 
the Lord dwells '' with him also that is of a 
contrite and humble spirit" These words 
teach us that, with men thus minded He dwells 
in reality, while He only dwelt representa- 
tively in the holy place of the temple. Man's 
mind is as a house wherein the Lord would 
enter and dwell ; and at the door of which 
He stands and knocks, if man be living in 
sin. Contrition and humility are His means 
of entrance This contrition is that "godly 
sorrow which works repentance." It is that 
sorrowing for sin which leads to putting sins 
or evils away. Without such putting away it 
is not true contrition. To put evils away is 
to do real repentance, the first duty of which 
is self-examination. By this duty the sinner 
finds out the various evils by which he is 
separated from his God ; and then he confesses 
them before Him, condemns them in his own 
mind, and pleads for power to fight against 
and overcome them. He then, as his third 
and principal duty, actually shuns the evils 
of sin, or strives against them in his thoughts, 

words, and works ; and persists in this course 
126 



GOnS DWELLING-PLACE. 

until, by strength from above, he overcomes 
them. All this is required by that true con- 
trition which leads man to become one with 
his God. 

With this godly sorrow there is also to be 
humility, which is a state of mind induced by 
subduing the evils of selfish and worldly love. 
This self-humiliation produces that " humble 
spirit^* which is required, and not that mere 
external humility, which is often seen as a 
sign of penitence. When self and its loves 
are thus subdued, the pardoned sinner can 
exalt the Lord in his heart and mind. He 
can admit, in the influences of His Spirit, Him 
who has long been knocking at his door, who 
then will enter man's mind and dwell therein. 

With this, the Lord's entrance, there is new 

life. There is life indeed, where there was 

only death before. Man then loves and is 

loved ; he loves the Lord above all things, 

and his neighbour as himself; and in return 

he is loved by the Lord and all good men. 

He loves what is good and true, and abounds 

in works of love and usefulness. He lives no 

longer after the flesh, but after the spirit He 
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IS raised from sin to righteousness ; from a 
low and wretched state to a state of true 
dignity, joy and happiness. He is become a 
man-angel, preparatory to joining the angelic 
host after death, and dwelling " in the house 
of the Lord for ever." 

Nothing is more necessary for men than 
being made one with, or being conjoined with, 
the Lord. Without this oneness or con- 
junction there is no salvation. He must first 
dwell with men on the earth ; He must, in the 
influences of His Spirit, dwell in their hearts 
and minds, or His heavenly kingdom can 
never be their dwelling-place. 
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" Behold^ a sower went forth to sow-^ (Matt. xiii. 3). 

THE system pursued by our Lord, of giving 
instruction by parables, is very inter- 
esting and useful. Divine wisdom, when thus 
embodied in -natural images, has a reality and 
fixedness not seen in a language of abstract 
and common terms ; and, as it comes to the 
mind through tfae inlet of the senses, it is easy 
of apprehension. Those who love the truth 
are pleased to see it thus in parables, and they 
apply it to their spiritual improvement 

We will, in this Tract-sermon, treat on the 
Parable of the Sower. It embodies, like the 
other parables, instruction for those who would 
follow the Lord. 

"Behold," saith the Divine Speaker, "a sower 
went forth to sow." He saith in the 37th verse 
of this chapter, that this sower of seed is the 
Son of Man. He uses the name "Son of 
Man " in reference to HimseVi, ^s \>€\xs.^ *^^ 

[tmact-srrmous.-^vo. i^.l ^'^^ 
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Truth incarnate, or the " Word made flesh." 
He was the Truth itself, and whatever fell 
from His lips was Divine Truth. His teachings 
were the doctrines of truth, and they are aptly 
imaged by seed which is sown in the gjround, 
to raise sustenance for men. 

All men who inculcate the teachings of 
truth, especially preachers of the Gospel, are 
subordinately sowers of seed. They spiritually 
sow seed when they publish religious doctrines, 
or distribute Bibles or other publications, which 
teach the truth. Missionaries to the heathen 
are men who go forth to sow. The Scriptures 
are the storehouse of spiritual seed ; and all 
men taking truth from the Word, and putting 
it forth, in whatever way, are, under God, 
sowers of seed. 

To proceed with our parable. It saith of the 
seed that some fell by the way-side, some on 
stony places, some among thorns, and some on 
good ground. The explanations given by the 
Saviour show to us that by these four places 
where the seed fell are meant four classes, or 
four kinds of men as to their minds, to whom 
the seed of true doctrme vstJ\aA^Vxisy«\v- The 
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way-side hearers are the first of these. But 
here we are constrained to make a slight cor- 
rection of the term " way-side," because this 
is not strictly according to the original Greek. 
A better rendering would be "along the way," 
this meaning the common way, or beaten path 
of men. This correction enables the spiritual 
meaning to be seen more clearly. The ways 
of men are spiritually th^ principles they^hold, 
or persuasions according to which they live. 
Hence, when we speak of the way or ways of 
the world, we mean the ideas or persuasions 
adopted by worldly men. We say " ways of 
wisdom" when we mean the principles of 
religion. The " way of righteousness " is the 
doctrine teaching men to live righteously. Liv- 
ing according to the Divine teachings is called 
walking in the ways of the Lord. We may now 
see that the common way of men, or beaten 
path, means the persuasions men commonly 
follow, which are those of selfish and worldly 
love. Our Saviour, in explaining this part of 
the parable saith, ** When any one heareth the 
word of the kingdom, and understandeth it 
not, then comcth the wicked one ^lA c^vOcifc"^ 
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away that which was sown in his heart. This 
is he which received seed by the way-side." 
He who " understandeth it not,'* means more 
properly he who mindeth it not, or doth not 
give his mind to it, so as to make it a principle 
of life. The "wicked one" is evidently what 
" fowls of the air " are meant to symbolize ; 
for as birds pick up seed, so does the wicked 
one, called in Mark and Luke the devil and 
Satan, deprive men of the principles of truth, 
if these are not properly attended to. The 
devil and Satan mean evil agencies, or the 
powers of darkness, that have interior access 
to men in the evils and false persuasions of 
their fallen nature. When principles of faith, 
teaching holiness and righteousness, enter 
their minds, they are soon " snatched away " 
by opposite principles or persuasions favouring 
unrighteousness. Such is the case with way- 
side hearers, or men who pursue the way of 
worldly living. 

The second class of minds are imaged by 
stony places, where seed falls, but has no per- 
manent growth. These "stony places" pro- 
rly mean places w\vere iVvext \?» tj. xc^cVly 
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subsoil under a thin layer of earth. In such 
ground seed is prevented from taking deep 
root. The Divine Speaker, giving the ex- 
planation in this case, saith, " He that received 
the seed into stony places, the same is he that 
heareth the Word, and anon with joy receiveth 
it ; yet hath he not root in himself, but dureth 
for a while ; for when tribulation or persecu- 
tion ariseth because of the Word, by and by 
he is offended." This explanation strikingly 
pictures those minds wherein religious doctrine 
takes root suddenly, and for a time produces 
a serious impression. Such men are perhaps 
awakened by a rousing sermon, or an attack of 
illness, or in some other way ; and they make 
earnest resolves on future newness of life. 
They are converted, they are fervent in piety, 
they set their faces Zion-ward ; but, alas ! 
they cannot hold on their way ; they cannot 
withstand tribulation or persecution. They 
are tried within and without. The lusts of the 
old man rise up, and will not be subdued ; 
they cannot make head against worldly trials ; 
they are ridiculed, scorned, or otherwise 
troubJed, becsius^ of the word, atvd >?^^^ 
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stumble and fall. They go back and walk 
no more with Jesus. And why is this ? It 
is because the seed has not taken deep root ; 
there is no depth of earth ; the doctrines of 
truth have not sunk deep into their affections, 
— have not so laid hold of the heart as to in- 
cline it to love Jesus and His truth with a pure 
love, and for their own sake. They are tender 
plants which shoot forth, and give good pro- 
mise, but soon fall and wither away. 

Men of the third class are imaged by seed 
among thorns, which sprung up, and choked 
the seed. The Saviour saith of these thorns, 
that they mean spiritually the cares of the 
world, deceitfulness of riches, lusts of other 
things, and pleasures of this life. These choke 
the good seed, — that is, they hinder the 
growth of truth in the mind. Men will receive 
the teachings of the Word, and apply them to 
life ; but yet, in so applying them, they suffer 
worldly cares and other things so much to 
engross their minds, and draw them away 
from the right path, that, after all, they fail in 
their regeneration. How engrossing are cares 

of the world I — anxieties, ie^xs, ^Vm\\N%^ ^^\sx 
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many things, and things unprofitable. How 
few are satisfied with the one thing needful ! 
Riches are deceitful ; when gained they make 
themselves wings and fly away ; or, if retained, 
they fail to bring that happiness for which 
they are sought after; and they also beget 
pride and hardness of heart. And the ** lusts 
of other things'* — honour, power, greatness — 
these are great hindrances to a truly Christian 
life. Pleasures, also, how prone men are to 
indulge in these, which can only please for a 
moment ! Such is worldly life ; such are the 
thorns which spring up, and choke the good 
seed of the kingdom of God. 

Lastly, we have the seed falling on good 
ground and bringing forth fruit, in some 
minds thirty, in some sixty, and in some an 
hundred fold. Here are evidently meant the 
true followers of Jesus, who so apply His pre- 
cepts to lif^ that they, by His Holy Spirit, 
put away their evils, and come to love Him 
above all things, and their neighbour as them- 
selves; some loving Him more and some 
less ; some attaining to lower, and others to 
higher degrees of hoUuess^ ^lA HJwt'w:.^ \j^ 
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corresponding states of blessedness on earth 
and in heaven. 

Dear reader, to which of these four classes 
do you belong ? Examine yourself; and may 
you so receive the seed of truth in an honest 
and good heart, that you may become as a 
shock of corn fully ripe, and be fitted, on 
closing your life on earth, to be gathered into 
the garner of the Lord. 
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" If thou bring thy gift to the altar, and there re- 
memberest that thy brother hath ought against 
thee ; leave there thy gift before the altar, and go 
thy way J first be reconciled to thy brother, and then 
come and offer thy gift " (Matthew v. 23, 24). 

WE are here taught respecting the nature 
of that worship which is true and 
acceptable to God. 

The Jews brought offerings to their altar, 
consisting of fruit, bread, wine, and other 
things, and these were called presents or gifts. 
The altar was a type of the Lord, and bringing 
these presents typified worship offered to Him. 
We, professing Christians, do corresponding 
spiritual worship when we engage in prayer 
and other exercises of piety. Our Sabbath- 
day is especially a time when we come with 
gifts to the altar. We come to pray to and 
praise the Lord. We appear before Him 
with offerings of penitence and sacrifices of 
broken and contrite hearts. Our worship is 
accepted if it be true worshiip, ^.tiA \l Tvsi\. \x>\^. 
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it is not accepted. Our text teaches us to 
consider at such times how we stand with our 
brother, our neighbour, or our brethren. Is 
there brotherly love amongst us ? Do we, as 
brethren in Christ, hear and do according to 
His words : ** By this shall all men know that 
ye are My disciples, if ye have love one to 
another"? (John xiii. 35.) Often are we 
admonished on this subject of brotherly love. 
We are shown that it is a primary duty in the 
Christian life ; and for obvious reasons. What 
is mutual love but mutual happiness ? The 
Lord has made us for happiness, as the great 
end of our creation. He has made us, with 
all the human family, for a heaven of happy 
angels, or ''just men made perfect," in the 
future life ; and love is the essential thing to 
make us happy. He, our Creator, is love 
itself; and, in the influences of His Holy 
Spirit, He sheds abroad, in the hearts of those 
who serve Him, that principle of love which 
is His own proceeding life, and which makes 
them, as images and likenesses of Himself, to 
love one another. As the sun of nature sheds 
down its beams and rays ol V^^x. ^tA Vis^ht 
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upon the earth, so does our Divine Lord, as 
the '' Sun of righteousness/' shed His Spirit 
of love and truth into the hearts and minds of 
His people. Thus does He show His love to 
us, and He requires us, in our finite degree,. 
to love one another, and do all that can render 
one another happy. He will not. He cannot, 
accept our offerings, — cannot hear our prayers 
and praises, if we fail to love one another ; for 
then we are not His people, by striving to do 
His will ; we are not fulfilling the end of our 
being. We are, on coming to the altar, to 
consider if our brother has ought against us ; 
and if we remember that he has, — if we feel 
that we have- wronged, or unjustly offended 
any brother, our gift will not be accepted. 

But we must go more deeply into this 
subject. Who are spiritually our brethren? 
In what does brotherly or neighbourly love 
consist ? We answer that, in the spiritual 
idea, those are brethren who are "born of 
God " as to their spiritual affections and life. 
Such spiritual brothers are members of the 
Lord's body, the church, and we call those 
** brethren " who appear iu XYvvs Ttv^m\^^x^v^. 
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Such men are truly brethren from what is in 
their minds — their affections and principles of 
spiritual love and truth ; and since it is for 
these we love them, it is these we love in loving 
them. Such heavenly graces make men, in a 
spiritual way, near to one another, and there- 
fore neighbours. We love our neighbour by 
loving, and loving to do, whatever makes 
union among men ; and since it is love and 
truth, or good affections and true principles in 
exercise, which promote brotherly union and 
mutual happiness among men, we may see that 
in loving these affections and principles we 
are loving men and promoting their true 
happiness. We say "loving, and loving to 
do," because this love is an active principle 
It comes into activity by the performance of 
every act which promotes the good of all and 
each in the church and in society. Men 
who are active in offices of usefulness, or filling 
useful functions in social life, such as mer- 
chants, magistrates, farmers, artisans, and daily 
labourers, are so many links in that chain of 
uses and benefits which binds men together as 

neighbours and bretVitetv. ?>Mda. l\vtLOCv5rtia.l 
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uses, however, must be done from religious 
principles in order to be works of true charity. 
Spiritual motives and precepts must influence 
and guide the minds of such men, who thence 
are made honest and faithful in the duties of 
their calling. The Lord must be acknow- 
ledged as the Source and Giver of the will and 
the power to do good. Only thus can our 
works of usefulness be considered as " deeds 
wrought in God '* (John iii. 21). To the duties 
above mentioned are to be added our relative 
duties, as parents to children, husbands to 
wives, and wives to husbands, and so on. And 
as signs or debts of charity, we are to be 
benevolent and kind in various ways, and 
liberal according to our means, in supporting 
religious and charitable institutions. If we 
are averse to all or any of these uses and 
duties, we are so far deficient in charity, and 
then our brother has something against us. 

The Divine Speaker saith, " If thou remem- 
berest that thy brother hath ought against 
thee, leave there thy gift before the altar, and 
go thy way." These words mean that when 
we appear before the Lord m 'wot^v^^ "wA j 
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remember that we fail in any of our duties 
among men, we are not to presume that our 
worship will be accepted, until we are right 
in heart and life as to our brotherly duties. 
We are to set about this in the first place. 
"Go thy way; first be reconciled to thy 
brother;" that is to say, make it thy primary 
and principal duty to be in charity, in the love 
and practice of goodness, usefulness, and every 
duty. If thou art in a state of enmity with 
any one ; if thou hast unjustly offended or 
injured thy neighbour; or if there be any 
feelings preventing social intercourse and kind 
language between thee and those with whom 
thou art connected, and thou thyself art in 
fault, go and make reconciliation. Put away 
from thy mind and life whatever is opposed to 
charity. 

"And then," saith the Lord, "come and 
offer thy gift : " then come and worship Me. 
Take up thy gift, and place it on the altar. I 
will accept thy gift ; I will answer thy prayers ; 
I will hear thy praises ; all shall be as incense 
unto Me, and thou shalt be blest ; thou shalt 
not go empty away. 
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We now see the nature, importance, and 
necessity of charity. Without this there in no 
true piety, no prayers and praises which the 
Lord can accept In the same way the 
Psalmist speaks, where he saith, " If I regard 
iniquity in my heart, the Lord will not hear 
me" (Ixvi. i8). No, He will not, He cannot 
hear in such a case. And for this plain reason : 
such prayer is not sincere, not true prayer. 
How can it be true, if the heart desires and 
seeks after things which are opposed to what 
the mouth asks for ? It is not the mouth 
alone, but also the heart, and this especially, 
which sends forth aspirations of prayer ; and 
the things properly prayed for are spiritual 
benefits, — properties and graces of the heart 
and mind. Iniquity in the heart is the great 
barrier against the reception of any spiritual 
blessings. It is in fulfilling the precepts of 
brotherly love or charity that iniquity is put 
away from the heart ; and then it can really 
aspire after those spiritual blessings which the 
mouth asks for. Hence we see that without 
charity there can be no true piety and worship. 

It should ever be tememb^i^d, iVcal ^<^ 
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Lord does not require our worship for His 
sake, but for our sakes. He loves us, and 
would give us every blessing, but can only 
thus bless us when we submit to Him, and 
obey His precepts. 

We would earnestly plead with the reader 
to unite with piety a spirit of brotherly love ; 
otherwise he will not be fitted after death to 
enter that kingdom where love is the life of all, 
and where nothing opposed to love can ever 
come. 
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" Her ways are ways of pleasantness^ and all her 
paths are peace ^ (Proverbs iU. 17). 

'"T^HESE ways of pleasantness and paths 
-L of peace are evidently those of wisdom ; 
for it is said in a previous verse — ^" Happy is 
the man that findeth wisdom, and the man 
that getteth understanding." What wisdom 
is, what its ways and paths are, and the 
pleasantness and peace resulting to those who 
walk therein, shall be the subject of this 
discourse. 

It is important first to know whence wisdom 
has its source. From what James the apostle 
saith, we see that it has its source in God : 
" If any of you lack wisdom," saith he, " let 
him ask of God, that giveth to all men 
liberally, and upbraideth not" (i. 5). And 
because Jesus Christ is " God manifest in the 
fiesh/' the apostle saith that in Him '' are hid 
all the treasures of wisdom and knowledge '' 
(Col. ii. 3). 

[TRACT-SKRMOSS.'^liO. I9.J ^-^ 
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Wisdom is distinct from knowledge, as may 
be seen from the passage just quoted, and 
also from what is 3aid in Isaiah respecting the 
Messiah — " Wisdom and knowledge shall be 

the stability of Thy times" (xxxiii. 6). If 
wisdom were the same as knowledge, we 
should always find those who know much to 
be the wisest of men ; whereas, we often find 
that this is not the case. 

Wisdom is formed in the mind by the truths 
of holy Scripture loved and practised. We 
say loved and practised, because these truths, 
which alone teach the way to heaven, must 
not remain as abstract principles in man's 
mind, but must influence his affections, and 
descend into his words and actions. Having 
seen from the Word what he ought to believe 
and understand, he must be careful not to 
" hold the truth in unrighteousness," but suffer 
it to have its benign effect in the understand- 
ing, will, and life. He must cease to follow 
the guidance of his blind passions, and submit 
to that Divine Being who saith — " Learn of 
Me; for I am meek and lowly in heart: and 

ye shall find rest unto yout so>3\s'' ^^^JOAitw 
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XI. 29). Thus will he not only hear, but 
will also do the Lord's words, and so be made 
wise unto salvation. He will be as the man 
of whom the Saviour saith in Matthew — 
"Whosoever heareth these sayings of Mine, 
and doeth them, I will liken him unto a wise 
man, which built his house upon a rock : and 
the rain descended, and the floods came, and 
the winds blew, and beat upon that house; 
and it fell not: for it was founded upon a 
rock." 

We will now speak of the ways of wisdom. 
Natural ways, we know, lead to certain places; 
and are made with a view to render particular 
localities more easy of access. Now, as it is 
essential in these cases, that man should know 
the right ways, so is it equally essential that 
the Christian pilgrim should have a right 
knowledge of those spiritual ways which lead 
to heaven. These ways are the doctrines of 
truth contained in the holy Volume. They 
are called " ways," because they lead him who 
walks therein to the Lord and His kingdom. 
They teach him in whom to believe, and what 
he must shun and do, to vti5aet\\. ^m^^^^^vs^^ 
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life. They point out to him the great duty of 

repentance, and of becoming a new creature. 

They show him that '' godliness is profitable 

unto all things, having promise of the life that 

now is, and of that which is to come " (i Tim. 

iv. 8). That ways mean the doctrines of 

Scripture is plain from the prophet Isaiah, 

^ho saith — ^"He will teach us of His ways^* 

(ii 3). The Psalmist saith — " Show me Thy 

ways^ O Lord " (xxv. 4). The Lord saith— 

"Forty years long was I g^eved with this 

generation, and said, It is a people that do 

err in their heart, and they have not known 

My ways'* (Ps. xcv. 10). These passages 

prove that ways mean the doctrines of truth, 

which are given to lead man to heaven. 

The " pleasantness " of the ways of wisdom 

refers to the joy and happiness which the 

doctrines of truth impart to the souL It is 

the nature of true doctrine to produce pleasant 

views and feelings in the mind, just as opposite 

states are produced by false doctrines, or 

doctrines opposed to the Word of God. True 

doctrines teach man to believe in Jesus Christ, 

to shun the evils of the \ove oi sfc\l ^.\x4 ^C tjiq 
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world, and love the Lord above all things, and 
his neighbour as himself; in which case, as he 
obeys these teachings, he gradually loses the 
relish he had for sin, and becomes a new 
creature. He comes to feel and enjoy the 
delights of true religion ; or, to use the words 
of an apostle — "He tastes that the Lord is 
gracious" (i Peter ii. 3). In this happy frame 
of mind he can say with the beloved apostle 
— " We know that we have passed from death 
unto life, because we love the brethren" 
(i John iii. 14); or, he can say with the wise 
man — ^^ Her ways are ways of pleasantness." 
T)[it paths of wisdom, as distinguished from 
waySy mean the precepts of life, to which the 
doctrines of Scripture point, as the great end 
or object which man must realize, before he 
can secure for himself a mansion amongst 
" the just made perfect " in heaven. He must 
be careful to commit these precepts to life, 
for the Lord saith — " If ye know these things, 
happy are ye if ye do them" (John xiii. 17). 
It is not enough for man to be taught the 
ways of wisdom ; he must also walk in her 
paths. The distinction \)^V«etii \a^% -^^^ 
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paths is seen from a passage already partially 
quoted : " He will teach us of His ways^ and we 
will walk in His patAs" In all these passages 
we plainly see that the paths of wisdom mean 
the precepts of life contained in the Word. 

Lastly, we come to the nature of peace. 
This peace is spiritual, being a state of the 
mind or soul of man. We may illustrate this 
peace by the natural peace of a country when 
freed from war. In such a case, the laws pro- 
moting social order and harmony can prevail ; 
industry is free and productive, and general 
happiness is the result. Natural peace thus 
becomes the confluence of natural blessings. 
Even so with spiritual peace, which is that 
state of the heart and mind of man, when 
his spiritual enemies are removed. When 
the " foes of his own household," his 
evils and false persuasions, made active by 
the powers of darkness, — when these, by 
Divine power, are put away from the soul, 
the Lord then enters and dwells, and all is 
harmony and peace. Man then loves the 
truth, his affections beat in harmony with its 

teachings, and peace is tVie lesviYt.. ^^ ^t^y^ys 
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internal tranquillity, and is secure from the 
powers of evil and of hell. Hence arises a 
blessedness of soul unknown to him before. 
The blessedness he enjoys may be compared 
to a morning of spring, when all Is disposed 
for joy and delight He has the peace of God, 
which passeth all understanding. The God 
of peace rules in his soul. He is at peace 
with himself, with his neighbour, and with the 
world at large. In this peace there is a con- 
fluence of all blessing, spiritual and natural. 
This peace is the blessing promised by the 
Psalmist where he saith — ^''The Lord will 
bless His people with peace'' (xxix. ii). 
Again he saith — " Grt^t peace have they which 
love Thy law : and nothing shall offend them" 
(cxix. 165). The prophet saith-T." The work 
of righteousness shall he peace; and the effect 
of righteousness quietness and assurance for 
ever" (Isaiah xxxii. 17). The song of the 
angels was " Glory to God in the highest, and 
on earth peace, good-will toward men " (Luke 
ii. 14). The Saviour came to "guide our 
feet into the way oi peace*' {id. i. 79). He 
taught everywhere this peace \ ^xidi oY^V-aN^w^ 
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the world bestowed it on His disciples, saying, 
— ^^ Peace I leave with you, My peace I give 
unto you. Let not your heart be troubled, 
neither let it be afraid " (John xiv. 27). And 
this peace He bestows at this day on all His 
faithful ones who " follow Him in the regene- 
ration." 

Dear reader! what are the ways you are 
now pursuing.^ Are they those ways, the 
ways of self and sin, which seem good in your 
eyes } If so, retrace your steps, and choose 
those ways which lead to heaven and its 
happiness. Pursue the ways of wisdom, ever 
remembering that her ways are ways of plea- 
santness, and all her paths are peace. 
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TRUSTING IN GOD. 

" Trust in the Lordy and do goodj so shalt thoy 
dwell in the landy and verily thou shalt be fed " 
(Psalm xxxvii. 3). 

THE book of the Psalms of David may 
justly be said to contain a body of 
practical divinity. The pious Christian finds 
therein matter most edifying to his soul. He 
prizes this book above gold, and makes it a 
constant manual of duty and devotion. 

We will, in this Tract-sermon, consider a 
passage in the Psalms, which teaches man to 
trust in the Lord ; and tells him what benefits 
will come to him in so doing. This passage 
saith — " Trust in the Lord, and do good ; so 
shalt thou dwell in the land, and verily thou 
shalt be fed." This duty of trusting in God 
is a most important one, and ought to be well 
understood. Other passages say — ^''O taste 
and see that the Lord is good : blessed is 
the man that trtisteth in Him" (xxxiv. 8). 
** Our fathers trusted in Thee : they trusted^ 
and Thou didst deliver them" (jwC\\. /^. ^'^cyxsa. 
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of them that trust m Him shall be desolate" 

(xxxiv. 22). And the prophet Isaiah saith to 

the Lord — "Thou wilt keep him in perfect 

peace, whose mind is stayed on Thee : because 

he trusteth in Thee " (xxvi. 3). Many more 

passages might' be adduced to show what 

blessings are the lot of those whose trust is in 

the Lord. 

But what are we strictly to understand by 

trusting in the Lord? This duty we must 

rightly understand, if we would rightly fulfil 

it. We must remember that the Lord our 

God is a Father and a Ruler over men. As 

a King He rules by laws, which are laws of 

order, and are immutable. Without such 

laws men could not be made happy. These 

laws require men to love one another and do 

good ; because it is only in thus loving and 

living that there is true happiness. In seeking 

for mercies and blessings from the Lord, we 

are not to forget that He is a King as well as 

a Father, that He acts from truth as well as 

from love, or rather. His love is operative by 

means of truth. He is essential wisdom or 

truth, as well as essential love or goodness. 
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Hence, we are to be careful lest we tempt the 
Lord, when we think we are trusting in Him. 
This we may illustrate by considering that if 
a man in social life breaks those laws which 
are made for the good of society, he would 
but tempt any officer of justice, if he asked 
him to save him from the punishment or 
penalty due to his offence. A thief who 
claims protection from a magistrate, only 
tempts such an officer, by wishing him to 
violate his duty. The magistrate is in duty 
bound to punish offenders, and only protect 
those who obey the laws. In like manner 
those Christian men who trust in the Lord, 
must be careful to practise His precepts. In 
placing their trust in Him, that is, in believ- 
ing, hoping, and relying that He will fulfil 
His promises, they are to consider that He is 
a covenant-keeping God, and acts according 
to His covenant. His grace is a covenanted * 
grace, and His mercy a covenanted mercy. 
Those who receive His grace and mercy must 
do their part in what the covenant requires. 
The Psalmist saith — " The mercy of the Lord 
is from everlasting to everlasting upon them 
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of them that trust in Him shall be desolate" 

(xxxiv. 22). And the prophet Isaiah saith to 

the Lord — "Thou wilt keep him in perfect 

peace, whose mind is stayed on Thee : because 

he trusteth in Thee " (xxvi. 3). Many more 

passages might* be adduced to show what 

blessings are the lot of those whose trust is in 

the Lord. 

But what are we strictly to understand by 

trusting in the Lord? This duty we must 

rightly understand, if we would rightly fulfil 

it. We must remember that the Lord our 

God is a Father and a Ruler over men. As 

a King He rules by laws, which are laws of 

order, and are immutable. Without such 

laws men could not be made happy. These 

laws require men to love one another and do 

good ; because it is only in thus loving and 

living that there is true happiness. In seeking 

for mercies and blessings from the Lord, we 

are not to forget that He is a King as well as 

a Father, that He acts from truth as well as 

from love, or rather. His love is operative by 

means of truth. He is essential wisdom or 

truths as Well as esservWaV \ov^ ot ^<:yi^\NRs&. 
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Hence, we are to be careful lest we temft the 
Lord, when we think we are trusting in Him. 
This we may illustrate by considering that if 
a man in social life breaks those laws which 
are made for the good of society, he would 
but tempt any officer of justice, if he asked 
him to save him from the punishment or 
penalty due to his offence. A thief who 
claims protection from a magistrate, only 
tempts such an officer, by wishing him to 
violate his duty. The magistrate is in duty 
bound to punish offenders, and only protect 
those who obey the laws. In like manner 
those Christian men who trust in the Lord, 
must be careful to practise His precepts. In 
placing their trust in Him, that is, in believ- 
ing, hoping, and relying that He will fulfil 
His promises, they are to consider that He is 
a covenant-keeping God, and acts according 
to His covenant. His grace is a covenanted 
grace, and His mercy a covenanted mercy. 
Those who receive His grace and mercy must 
do their part in what the covenant requires. 
The Psalmist saith — " The mercy of the Lord 
\s from everlasting to ever\asl\xv^ M'^oti "Cc^^^s^ 
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(PhiL iv. 13). He shuns every evil as being 
sin against Grod. He 'thus does good, not 
from himself^ but from the Lord. 

The Psalmist then saith — " So shalt thou 
dwell in the land, and verily thou shalt be 
fed." It reads thus in our English Bible, but 
the original Hebrew saith, " dwell in the land 
and feed on truth." This "land," or land of 
Canaan, is to the Christian a type of heaven, 
as the land of his final inheritance. The 
Israelites, in going from Egypt to dwell in 
Canaan, represented the Christian going from 
earth to heaven, or going from his unregenerate 
state, in which he lives after the flesh, to his 
regenerate state, in which he lives after the 
spirit. When regenerated he has the kingdom 
of God within him (Luke xvii. 21). He has 
this kingdom within him when he is ruled by 
its laws, or when the love of God is the ruling 
principle of his soul ; in which case he is one 
with, or is conjoined with the Lord, and makes 
Him his dwelling-place. Man dwells in an 
earthly country, and belongs to it, when he 
loves and obeys its laws ; and in loving these 
laws, he Joves th^ ru\et vj^vq \m^^t«»c>xv^\.^'*^'^^A 
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administers them. Jesus saith of Himself, and 
His laws or commandments — " He that hath 
My commandments, and keepeth them, he it 
is that loveth Me:" — "and My Father will 
love him, and We will come unto him, and 
make our abode with him*'(John xiv. 21, 23). 
And the apostle John saith — " This is the love 
of God, that we keep His commandments." 
" God is love ; and he that dwelleth in love 
dwelleth in God, and God in him ** (i John iv. 
16; V. 3). 

And men thus dwelling in the land shall be 
fed, or shall feed on truth. This Divine pro- 
mise is cheering to the soul. The soul or 
spirit has, as well as the body, its appetites. 
It has its wants and wishes which only the 
Lord can satisfy. Man's heart and mind can 
only be truly fed by spiritual love and truth. 
" Blessed," saith the Saviour, " are they which 
do hunger and thirst after righteousness : for 
they shall be filled " (Matt. v. 6). This righte- 
ousness consists in a life of good works, as the 
fruit of that spiritual love and truth, or charity 
and faith, by which the soul is fed. In the 
Revelations it is said of the t\^^eo>x& c^t^es*^ 
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who have been fed with this food on earth, 
that " they shall hunger no more, neither thirst 
any more/' "for the Lamb which is in the midst 
of the throne shall feed them, and shall lead 
them unto living fountains of waters: and God 
shall wipe away all tears from their eyes" 
(vii. i6, 17). 

Let the reader consider all that has here 
been said. Let him be assured that, by rightly 
understanding and fulfilling this duty of trust- 
ing in the Lord, he will realize its promised 
blessings. He will gain a dwelling-place in 
heaven as the land of his inheritance. His 
soul sh^U feed on truth. He shall be led unto 
living fountains of waters, and shall never 
thirst again. 
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FRIENDSHIE WITH MAMMON. 

^ Make to yourselves friends of the mammon of unright- 
eousness; thatj when yefail^ they may receive you 
into everlasting habitations^^ (Luke xvi. 9). 

IN these words our blessed Saviour tells His 
followers to do that which appears unjust 
Xi itself, and also opposed to His teaching in 
Dther places. Mammon, as we know, means 
iches, and riches and rich men He often con- 
demns. He saith — " How hardly shall they 
that have riches enter into the kingdom of 
Grod !" (Mark x. 23). " It is easier for a camel 
to go through the eye of a needle, than for a 
rich man to enter into the kingdom of God *' 
[Matt xix. 24). 

He saith — " Ye cannot serve God and mam- 
mon ;" and yet He saith — " If therefore ye have 
lot been faithful in the unrighteous mammon, 
vho will commit to your trust the true riches?" 
[Luke xvi. 11). 

He saith elsewhere of riches — " I counsel 
hee to buy of Me gold tried \ti >Ja'^ ^x^^'^caX 
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thou mayest be rich" (Rev. iiL i8). He also 
saith — "Lay not up for yourselves treasures 
upon earth, where moth and rust doth corrupt, 
and where thieves break through and steal : 
but lay up for yourselves treasures in heaven, 
where neither moth nor rust doth corrupt, and 
where thieves do not break through nor steal" 
(Matt. vi. 19, 20). The apostle speaks of 
"riches of the full assurance of understanding" 
(CoL ii. 2). Of the Lord he saith — ** In whom 
are hid all the treasures of wisdom and know- 
ledge " (/A 3). Jesus saith again — " A good 
man out of the good treasure of his heart 
bringeth forth that which is good; and an evil 
man out of the evil treasure of his heart 
bringeth forth that which is evil" (Luke 
vi. 45). 

From these last quotations it is seen that 
there are spiritual as well as natural riches; 
for if wisdom has its treasures ; if the heart 
has its treasures; if there are treasures laid up 
in heaven; and also, if there. are "riches of 
grace," and "unsearchable riches of Christ," 
as the apostle saith, it is evident that there are 

riches of a spiritual as ^eW. ^^ ol ^ xcdX>\\'^ 
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kind. We will in this Tract-sermon treat on 
both these kinds of riches. 

First, in regard to earthly treasures or riches. 
These may be considered either as possessions 
of various kinds, or as the gold and silver by 
which these possessions are procured. Can 
these, if we view them in the light of reason, 
be considered as evil in themselves } Do they 
not, in many ways, promote a man's comforts 
and enjoyments .^ Are they not good or evil 
according to the use that is made of them ? 
Certainly this is the case. If a man has pos- 
sessions in greater abundance than is necessary 
to meet his own moderate wants and enjoy- 
ments, with a suitable provision for his family 
and dependants; if he has these superfluities, 
and they lead him to pamper his appetite, 
indulge in luxuries and sensual gratifications, 
and also make him elate and proud, it is plain 
that he does not use aright, but that he abuses, 
these gifts of Providence. He thus lays up 
treasure for himself, and is not rich towards 
God. He should consider that he is not the 
owner, but only the steward, of these his pos- 
sessions. So in the use oi go\d ^tA i^^'t, 
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He may use this treasure in such a way as to 
gratify a spirit of pomp and pride, or he may 
become a miser, and hoard up his treasure so 
as to make it of no use to society. His duty, 
as a faithful steward, is to make his treasure 
useful in promoting the happiness of his fellow- 
men. Also, in the act of gaining wealth as a 
merchant, or man of business in any way, he 
should simply aim to be useful to society. A 
man who only seeks to please himself, and pro- 
mote worldly ends in the use he makes of his 
treasures or possessions, makes these an enemy 
to him, as regards his spiritual interests. The 
use he makes of them condemns him in the 
Divine sight. But the other man, who regards 
himself only as a steward of his riches, by 
using them as belonging to the Lord, and con- 
sidering that he has to give an account to Him 
of his stewardship, — this man is rich towards 
God. He is pious, humble, kind, benevolent; 
renounces selfish and worldly love, and thus 
becomes endowed with heavenly graces or 
spiritual virtues, which are elements of the 
kingdom of God within him. He seeks, in 

Ais use of wealth, the §\oty oi Giodi, ^xA \Vyft 
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good of his fellow-men. In all this he makes 
friends of the mammon of unrighteousness, 
'and they are then a means of raising him to 
the kingdom of heaven. 

After thus treating on natural riches, we 
proceed to riches of a spiritual kind. They 
are spiritual, because of their connection with 
the spirit or soul of man. The reader will 
remember the parable of the rich man and 
Lazarus, in which parable the rich man is 
used to mean the Jews, aftd the poor man the 
Gentiles. The Jewish people were spiritually 
rich, because they possessed the " treasures of 
wisdom " contained in the Word of God : 
while the Gentiles were spiritually poor with- 
out such treasures; but some among them 
desired instruction, as represented by Lazarus, 
the poor Gentile, who lay at the gate of the 
rich man, desiring to be fed with crumbs from 
his table. The apostle speaks of the know- 
ledge of Gospel truth in men's minds, as being 
" treasure in earthen vessels " (2 Cor. iv. 7). 
Where it is said, in Luke i. 53, of the Messiah, 
" He hath filled the hungry with good things ; 
and the rich He hath seu\. ^twpVj ^^^^ \' >x. 
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refers to His acceptance of the Gentiles and 
rejection of the Jews. As the Jews were 
spiritually rich with the knowledge of truth 
from God's Word, so is every man rich in a 
similar way who has the same knowledge in 
his mind. He has treasure enabling him to be- 
come truly happy both in time and in eternity. 
In this knowledge there is doctrine teaching 
repentance, regeneration, holiness, righteous- 
ness, piety, and so on ; but a man may make 
use of such knowledge as he does of earthly 
treasures when he makes of these a bad use. 
He may use it to put on appearances of 
godliness, in order to stand well with the 
world, and obtain various advantages, in which 
case he makes his knowledge an enemy instead 
of a friend, because he thus sins against the 
light of truth. These things of spiritual 
knowledge were intended to make him wise 
unto salvation ; to show him how he may re- 
nounce sin, become regenerate, and inherit 
eterjial life ; and if he uses them to make him 
thus truly wise, they are friends to him, and 
promote his happiness. He may also be a 

spiritual miser, by admiring his spiritual know- 
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ledge as a natural miser does the shining 
treasure he has hoarded up, and made of no 
use to men. Spiritual treasure is an enemy 
to such a miser, because it brings him into 
condemnation ; while, if he had rightly used 
it, he would have been made thereby truly 
happy both in this world and in the next. 
As Elijah the prophet was carried in a chariot 
of fire into heaven, so would this man, by 
thus making his spiritual treasure a friend 
to him, be carried thereby into everlasting 
habitations. 

The spiritual treasure we have above de- 
scribed will be, in the judgment, taken away 
from the man who has not made use of it 
while on earth; that is to say, he will be 
deprived of all true spiritual knowledge after 
death, if he has not in this world lived accord- 
ing to it. This is taught by the man being 
condemned who had buried his one talent in 
the earth. Also by the condemnation of the 
fig-tree by Jesus, because there was no fruit 
thereon, but leaves only. Also by the Jight of 
the wicked being put out ; and by tne words 

addressed to those men of the Church of 
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Smyrna who had left their first love, " I will 
come unto thee quickly, and will remove thy 
candlestick out of his place, except thou re- 
pent " (Rev. ii. 5). 

May the reader be wise enough to profit by 
all that has been said ; and so make use of 
the treasures, both natural and spiritual, which 
be may posse3S, that, when he shall at length 
leave the earth, they may be a means of 
gaining for him an entrance into the Lord's 
everlasting kingdom. 
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" Moab hath been at ease from his youth, and he hath 
settled on his lees, and hath not been emptied from 
vessel to vessel, neither hath he gone into captivity : 
therefore his taste remained in him, and his scent 
is not changed. Therefore, behold, the days come^ 
saith th& Lord, that I will send unto him wan- 
derers, that shall cause him to wander, and shall 
empty his vessels, and break their bottles. And 
Moab shall be ashamed of Chemosh, as the house 
of Israel was ashamed of Bethel their confidence" 
(Jer. xlviii. 11-13). 

THERE are judgments announced in the 
prophecies against evil-doers which 
should make a serious impression. Against 
Moab^ especially, are these directed in the 
chapter containing our text. 

It must needs appear strange that such 
heavy judgments awaited a petty tribe like 
that of Moab in the latter days, especially con- 

t 

sidering that this tribe had not been so hostile 
as some others had been to the Israelites. It 
may be supposed that this was on accQ\wNl ot 
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the origin of Moab ; but this will do but little 
towards explaining the counsel of Grod in the 
case before us. 

In order to understand this subject, it must 
first be known that, underlying the literal sense 
of the Word, there is a sense which has refer- 
ence to Christ and His church. In this sense 
reside the divinity, sanctity, and power of 
scriptural truth. The Saviour had this sense in 
view when, after His resurrection, " beginning 
at Moses and all the Prophets, He expounded 
unto them in all the Scriptures the things 
concerning Himself" (Luke xxiv. 27). Again 
He said — " These are the words which I 
spake unto you, while I was yet with you, 
that all things must be fulfilled, which were 
written in the law of Moses, and in the 
Prophets, and in the Psalms, concerning 
Me. Then opened He their understanding, 
that they might understand the Scriptures" 
{ib. 44, 45). It is plain from these extracts 
that there is in the Word this internal sense ; 
and many other passages might be given in 
confirmation of it. Accordingly, we are to 

consider Moses, Abraham,lst^fc\,>Jcv^^xQ^^\.%, 
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priests and kings of the Old Testament as 
types of Jesus Christ ; and the things related 
of Israel's people, their deliverance from 
Egypt, and settlement in Canaan's land, with 
the rites and ceremonies of their worship, 
while they really took place as related in Scrip- 
ture, still that they also typified corresponding 
things of a spiritual nature, belonging to the 
Saviour, His church and people. All was thus 
typical until He came and fulfilled the things 
thus typified, whereupon He abolished that 
dispensation, and established His spiritual 
church, of which He alone should be the 
Father, Lawgiver, Prophet, Priest, and King ; 
He should be the manifested God, the all in 
all of His spiritual church. 

According to this view the Israelites repre- 
sented Christian men in their deliverance from 
sin, or from hell, while their enemies repre- 
sented men of various characters who are 
opposed to righteousness; or, to speak ab- 
stractedly, the Israelites represented those 
righteous principles of spiritual love and truth 
in the minds and lives of the "Israelites of 
God/' which alone make tViexa too\^ ^c*^^ -^c^Si 
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holy ; while their enemies represented the op- 
posite evils and false persuasions, which make 
men unholy and wicked. There are, therefore, 
always taking place in connection with the 
church such things as are imaged by all that 
is related of the Israelites ; so that Christian 
men may see in such relations their own states 
reflected as in so many mirrors before them ; 
and be edified in the great work of their de- 
liverance from sin. 

After these preliminary explanations we 
will proceed to the text, which speaks of 
Moab and his evil state. He, as a maker or 
purifier of wine, would make no progress in 
his work, although he had the vessels and 
bottles which he needed ; neither would he go 
into captivity. As a consequence thereof he 
should come at length into judgment He 
should have wanderers sent to him who should 
cause him to wander, and should empty his 
vessels and break their bottles, and he himself 
should become ashamed of the idol he wor- 
shipped. Is it not easy to perceive that Moab 
is here presented in a typical sense ? Why 
should he appear as a punfvet ot ^YCkfc'l "^Wkj 
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should he need to go into captivity ? and what 
has the whole subject to do with religion ? 
The sense which we call internal or evangelical 
removes the difficulty here, and places this 
passage of our text in a very interesting light. 
The church is sometimes presented under 
the image of a vineyard, and the followers of 
Jesus are called labourers therein. Wine, as 
the produce of a vineyard, is used to em- 
blemize Divine truth. The Lord says by 
Micah, " I will prophesy unto thee of wine and 
of strong drink" (ii. ii), in which passage 
Gospel truth is meant by wine ; and the same 
is meant by the mountains dropping "new 
wine*' (Joel iii. i8, and Amos ix. 13). Jesus 
forbidding new wine to be put into old bottles, 
teaches that Gospel truth is not to be mixed 
with the false persuasions previously held. 
Drinking wine in the sacrament images the 
receiving and incorporating of truth by Chris- 
tians in their hearts and lives. Moab, as a 
purifier of wine, represents a professing Chris- 
tian, who should so appropriate in his heart 
and mind the teachings of Gospel truth, that 
it may purify him from Vv\s md^N^vsv^ esi\s&. 



SPIRITUAL MOABITES. 

To be at case from his youth is to be, from the 
beginning of his profession, a form of godli- 
ness without the power thereof; and saying 
Peace, peace, when there is no peace. He puts 
on goodly appearances, so as to please both 
himself and others. He believes in a certain 
way the truth, but it is in his mind like wine 
which settles on its lees, for he still cherishes 
his evils, his propensities to sin, from which he 
should seek to be separated, for while he does 
not seek this separation, he is not a true 
member of the church of Christ. He should 
empty his wine from vessel to vessel, that is 
to say, he should so apply truth that it may 
remove his evil propensities, and make him 
from an external into an internal man. 

Our text saith further — "Neither hath he 
gone into captivity." Natural captivity is an 
image employed to mean the sufferings of 
temptation. These are spiritual trials in the 
mind, between what is spiritually good and 
true, and what is evil and false. This is 
meant by taking up and bearing the cross, on 
which man is to die unto sin. Unless he 
engages in this duty, Vvvs eV\\ ^xo^^TL^vN^v^'t, 
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cannot be put away, and he cannot attain to 
that purity of heart which is pleasing in the 
Divine sight. This is shown by the two 
baskets of figs which were seen by the 
prophet, one of which was good and the other 
bad (Jer. xxiv.). The good figs typified, it 
is said, those people whom the Lord sent away 
captive into the land of the Chaldeans for their 
good. These captive ones were thus tried and 
troubled, and so could aptly represent men 
who experience the sufferings of temptation. 

It is said that '' his taste remained in him, 
and his scent is not changed,'' which means 
that no real change is wrought in the heart and 
mind of him who is outwardly righteous, but 
not righteous in the sight of God. 

Our text then tells us what shall be the con- 
sequences. Wanderers shall be sent to Moab, 
who shall cause him to wander, and shall empty 
his vessels, and break their bottles ; and Moab 
shall be ashamed of Chemosh, his idol. Here 
is meant the judgment to be done on Moab ; 
and, in the spiritual sense, it describes the lot 
of those represented by Moab, when brought 
to judgment These shalWose >3cvfe\t ^^\T>toM^ 
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knowledge, and go far away from the Lord. 
Their light shall be put out ; their candlestick 
shall be removed out of its place ; and they 
shall go into outer darkness. 

May the reader be ever on his guard against 
saying, Peace, peace, to his soul when there is 
no peace. May he be warned against the 
ways of Moab, and seek to attain that state of 
internal purification which alone will fit him 
for the kingdom of God. 
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'* Blessed are the poor in spirit: for theirs is the 
kingdom of heaven " (Matt v. 3). 

OUR text commences the Lord's Sermon 
on the Mount. This sermon is so full 
of Divine wisdom that it cannot be prized too 
highly, or made too much the study of Chris- 
tian men. The more they prize and study it, 
in a meek and prayerful spirit, the more will 
they be made wise unto salvation. 

We read, at the close of this discourse by 
our blessed Lord, that the people who heard 
Him were astonished at His doctrine. In- 
deed, we may well conceive that they would 
be astonished, if we consider how extra- 
ordinary that doctrine was ; for it contained 
ideas quite opposed to the ordinary ideas of 
men. He spake also with authority, as we 
learn, which would certainly be the case, since 
He was more than human, and nothing less 
than " God manifest in the flesh." 

Among the sayings of ]esus va ^sJoas* ^^xTSiSiTw 

[tracT'Skrmons.—ko. 33.] "^Tl- 
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which will seem extraordinary, we will notice 
those respecting blessedness. Men are com- 
monly said to be blest when they Jiave an 
ample share of the goods of this world ; when 
they are rich, honoured, high and mighty, and 
can greatly indulge in natural pleasures ; but 
the thoughts of the Lord are not as the 
thoughts of men. He pronounces blessings on 
spiritual poverty, on mourning, on meekness, 
on spiritual hunger and thirst, on mercy, on 
persecution, and on being hated and revHed 
for His sake. No doubt it will seem strange 
that men should be accounted as blest and 
happy in such conditions; but it must be 
remembered that the Divine Speaker had 
regard to a kingdom which is not of this 
world ; a kingdom spiritual in its nature, and 
widely differing from the nations of the earth. 
He spake for men who should belong to His 
kingdom, and make His kingdom or church 
in the world. This accounts for His doctrine 
seeming so strange, and so opposed to the 
ordinary ideas of men. 
We will, in the present tract, consider the 

first of the Divine sayings uttered by Him 
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who spake with authority in His Sermon on 
the Mount. It is the text we announced in 
the words, " Blessed are the poor in spirit : for 
theirs is the kingdom of heaven." To natural 
men it will appear strange that there should 
be happiness or blessedness in spiritual po- 
verty; and they will also wonder what this 
kind of poverty can be. They will call to mind 
that elsewhere a blessing is pronounced on 
mere natural poverty, as it would seem, while 
natural riches are condemned. But it should 
be remembered, that the Saviour spake as 
never man spake, and that His words were 
spirit and life (John vi. 63). The apostle, 
speaking of New Testament language, saith — 
" The letter killeth, but the spirit giveth life** 
(2 Cor. iii. 6) ; by which words he means, that 
the literal sense, or sense of the letter, is em- 
barrassing to the mind, while the spiritual 
sense is rational and enlightening. It is a 
peculiar feature of the sayings, as well as 
doings, of our blessed Lord, that they have a 
significance referring to the spiritual interests 
of men. Think of the fig-tree cursed because 

there was no fruit thereon, but leaves only ; — 
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think of this as also meaning a condemnation 
of the Jewish people, who had spiritual know- 
ledge but did not practise it ; and at the same 
time a condemnation of every man in the judg- 
ment, who has known the Lord's will, but has 
not lived according to it. In the case of 
poverty and riches, we can see from this signifi- 
cance or spiritual meaning, which underlies the 
letter of the Word, that it is spiritual riches 
and poverty which are — the one condemned, 
and the other blessed by the Lord. This fact 
is plainly set forth in the text now before us, 
where a blessing is pronounced on poverty of 
spirit And this, as we shall see, is both very 
reasonable and very instructive, if we consider 
in what spiritual poverty consists. 

By first considering what it is to be naturally 
poor, we shall come to see more plainly what 
makes poverty of spirit. A man who has a 
sufficiency of natural wealth, or as much as he 
wishes for, is not really a poor man, although 
what he possesses may not amount to very 
much ; while another man, possessing a great 
amount of wealth, feels really poor if he craves 

for more wealth stiU. Vie \s ^oot Xi^^-^x^^-^: V^ 
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has not sufficient to satisfy him. Here we 
may see, if we go to spiritual wealth and 
poverty, that these do not consist in what is 
possessed, but in what is desired, or not 
desired. Spiritual wealth consists of spiritual 
affections and principles, or affections of good- 
ness and truth in the heart and mind. He who 
is poor in spirit has these in a greater or less 
degree ; but yet he wishes for more, or aspires 
after greater spiritual attainments; he feels 
himself mean and unworthy, and seeks to be- 
come more loving, innocent, pious, and holy ; 
his aspirations are ever upward towards the 
highest spiritual attainments. Here is the 
man who is *' poor in spirit,*' and he is blessed 
in this state of mind, because the more he 
wishes to possess, the more the Lord can and 
will impart to him of life from Himself, 
according to His words — " Blessed are they 
which do hunger and thirst after righteous- 
ness : for they shall be filled " (Matt. v. 6). 

They who are poor in spirit perceive and 
acknowledge also, that of themselves alone 
they are as nothing, and are unable to do 
anything that is good, TVve;^ t^TCisxs&>^\ *^^ 
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parable of the vine and its branches, in which 

they are taught that, as a vine in the midst of 

a vineyard, so is the Saviour in the midst of 

His kingdom and Church, as the Source and 

Giver of all the spiritual life, the love, wisdom, 

and power which the people of His church 

possess. They see that they live from Him 

as branches live from their parent tree ; that 

without Him, as He saith, they can do nothing; 

but that they can do all things, as the apostle 

teaches, through Christ strengthening them. 

In this perception, that they of themselves are 

nothing, does poverty of spirit especially 

consist 

Of men thus poor in spirit our text saith* 

that " theirs is the kingdom of heaven." Here 

again is an extraordinary declaration. Is not 

this heavenly kingdom that glorious world to 

which the spirits of the just are taken after 

death ? How then can it be a present benefit 

or possession, for it is said that t/teirs is or they 

already possess this kingdom, and not that they 

s/iall possess it after death } These questions 

may seem plausible, because of men only look 

ing to heaven as di future vioxXd and state to b 
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reached after the present Hfe is past We 
would ask the reader to pause, and consider 
well the subject of heaven and its happiness. 
We would warn him against imagining that 
heaven is simply a place to be entered after 
death by admission only being granted him. 
Heaven is a prepared place for prepared people; 
and men must consider that they are to enter 
heaven by first entering into the holiness, love, 
truth, piety, and other attendant graces con- 
stituent of the character of angels. This state 
of heart and mind is attained by regeneration, 
in which state the mind is ruled by the laws of 
heavenly life, or the doctrines of spiritual love 
and charity, by which man is made a new 
creature and a child of God. The Lord saith, 
" Behold, the kingdom of God is within you " 
(Luke xvii. 21), meaning that men are more 
especially to think of heaven as a heavenly 
state or condition of their hearts and minds 
on earth, preparatory to entering heaven after 
death as a place of abode. This indeed is 
very rational, for it can easily be seen that 
heavenly joy and happiness are made by the 
activity of holy and loving affections and 
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principles in the minds of angels, and not by 
any joys that are merely external. For these 
heavenly joys men are to prepare by first 
becoming heavenly in character, or by having, 
as is said, the kingdom of God within them. 
Hence it was very just in the Saviour to say 
of those who are poor in spirit — " Theirs is 
the kingdom of heaven." 

Let the reader ever believe in the nothing- 
ness of man, ascribe all spiritual life to the 
Lord, and cultivate that poverty of spirit 
which will fit him for the kingdom of God. 
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^^ For whosoever will save his life shall lose it: and 
whosoever will lose his life for My sake shall find 
it For what is a man profited, if he shall gain 
the whole world, and lose his own soulf or what 
shall a man give in exchange for his soulf*^ 
(Matt. xvi. 25, 26.) 

TO the minds of men disposed to serious 
thoughts and pious feelings, it is ever 
most painful to consider what little regard is 
generally felt by their fellow-creatures for their 
eternal interests. They are made for immor- 
tality ; they are to stay but a short time on 
the earth, and then be removed to an eternal 
state of being, either of bliss or of woe ; and 
yet men feel as little concern on this subject 
as if they had never to die. How much is felt 
for the body, and how little for the soul ! How 
much for the things of time, and how little for 
the things of eternity ! 

We have, in the verses above given as a text, 
some words of serious import relative to th^ 
soul of man and its salvatvotv. T\v^'7 -ax^ V^^- 

[tract-seizmons. — NO. 24.1 ^^ 
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ceded by the following words of instruction 
addressed by Jesus to His disciples — " If any 
man will come after Me, let him deny himself, 
and take up his cross, and follow Me ;" and 
then come the words of our text, from which 
we see that the life of man, or his soul, is lost 
or saved according as he attends to what is 
said in the verse here quoted. We will first 
consider briefly this verse, and afterwards at 
niore length the two verses of our text 

Self-denial is the first great requirement in 
the Christian life. From self, self-will, or self- 
love, are derived all the evils which afflict 
humanity. Man will not acknowledge and 
obey his God, but will teach and guide himself; 
and hence his fallen, miserable, and degraded 
state. He must commence the new life by 
denying himself, or by self-denial, which duty, 
once begun, brings him into trial and trouble 
from those foes of his household, his evils and 
false persuasions, made active by the spirits of 
darkness, called the devil and Satan, that will 
not give up their rule without a life and death 
struggle for the victory. Man has then to 

endure those trials which ate c^^di ^.^tcc^Va.- 
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tions, and are meant by taking up and bearing 
the cross, on which he has to die unto sin. 
He has to follow the Lord, by acknowledging 
Him as his Saviour from sin, and obeying His 
precepts, for it is the Lord alone Who must 
save him, while he himself co-^opefates by 
striving against his evils, as if the work were 
all his own. It is thus that man is saved from 
sin, death, and hell. 

We now proceed to the text, which saith — 
*' For whosoever will save his life shall lose it : 
and whosoever will lose his life for My sake 
shall find it." Man's life", which he is to lose, 
is the life which is properly his own ; not his 
natural or bodily life, but the life he himself 
has made, consisting ef all his affections, per- 
suasions, and habits derived from that love of 
self by which he fell from God. This life is 
man's own, or his own property ; and he must 
part with this, or lose it, as is said, and gain 
in exchange that new life in which he acknow- 
ledges, loves, and obeys the Lord his God. 
He thus receives a life which again is his own 
in appearance^ although it is derived con- 
}AT\\xdL\\y fron> the Lord, \t v& ^<^ i^v«^ -^sA 
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infused into his soul, that he appropriates it, 
as we say, or so receives it and incorporates it 
that it appears spontaneous within him, or to 
originate in himself. In self and self-love he 
became lost in the sight of God, Who created 
him for happiness in heaven ; and he is 
found when he turns away from self and its 
evil loves. In this way he is saved also, saved 
from the evils of sin. He is as the prodigal 
in the parable, of whom, as typifying a saved 
one, it is said — " For this my son was dead, 
and is alive again; he was lost^ and is founds 
The second verse saith — " For what is a 
man profited, if he shall gain the whole world, 

and lose his own soul ? or what shall a man 
give in exchange for his soul } " How solemn 
are these questions! By this mode of interro- 
gation, the Divine Speaker would lead us to 
seriously reflect on the human soul and its 
great worth. Let us then consider this serious 
subject, first as to what the soul really is; for 
by knowing its true nature, we may see more 
plainly its great value. Some men, philoso- 
phers especially, will say that the human soul 

is a vital active principle, located somewhere 
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in the body of man, but having neither sub- 
stance nor form, because it is spiritual in its 
nature ; or again, that it is an aerial something, 
like vapour perhaps, or some other subtle thing 
without either form or substance. The poet 
calls the soul a spark of life, in the words — 

" Vital spark of heavenly flame ! 
Quit, oh quit this mortal frame.*' 

Also, men will say that this subtle spiritual 
principle has independent life, or has life 

originating in itself We reject these concep- 

• 

tions of the soul or spirijt of man, and go to 
the Divine Word for instruction. We learn 
from this Word that angels are the souls or 
spirits of just men made perfect, and when 
seen by men on the earth, they have appeared 
as spiritual beings in the human form, and 
while spiritual, still substantially so, though 
not visible by a material eye, nor tangible by 
a material hand. John, in the Revelations, 
saw an angel who was one of his brethren 
having the testimony of Jesus (xix. lo) ; or 
rather, we may say, that he was the spirit of 
one of his brethren, since he was in the spirit- 
world. * John also saw a great number of 
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beings who had come from the earth (vii. 9, 
14), and who of course were the souls or spirits 
of men. These were seen as real spiritual 
beings in the human form. 

After thus seeing the true nature of the 
spirit or soul of man, it may also be seen that 
this spirit has not, and cannot have, self- 
originating life, for God Himself is the Source 
of all life; He alone has life independent or 
underived. Man's life is derived continually 
from God, and his spirit or soul is an organized 
form recipient of life. It is made to be thus 
a receiver of life, and to feel this derived life 
as if it were his own, or originated in himself. 

All this may be seen to agree with reason 

as well as with the Word of God. The soul 

of man being thus spiritual and in the human 

form, it may be seen that it must exist in 

every part of the body of man, and is indeed 

the man himself, the material body being but 

as an instrument, or a dwelling-place of the 

spirit during man*s sojourn in the world of 

nature. The natural body has no life in 

itself f but receives all its life from the soul, 

which at the time of tvatux^V ^^"aJCc^^ ^^^\s» off 
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the body as a garment, and enters the spirit- 
world. 

With this knowledge of the true nature of 
the human soul, we may see more fully its 
great worth. We may see that its value can- 
not by any means be estimated. Comparisons 
have been made, not to find an equivalent 
for the soul, that its loss may be consented 
to, but to set forth more manifestly its in- 
estimable value. Multiply, it has been said, 
all the treasures of the earth ; let everything 
be accounted a thousand times more valuable 
than it really is, and yet how little is it com- 
parable to a soul that is saved, or to the prize 
which the Christian realizes of eternal life I 
The poet Young has said : — 

*' Know'st thou th' importance of a soul immortal ? 
Behold this midnight glory : worlds on worlds I 
Amazing pomp ! redouble this amaze ; 
Ten thousand add ; add twice ten thousand^mote ; 
Then weigh the whole ; one soul outweighs them all ; 
And calls th' astonishing magnificence 
Of unintelligent creation, poor." 

After all we have said respecting the soul 
of man, we trust the reader mW Vaka "Cass. 
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subject seriously to heart. Let him consider 
how the soul is saved, and how awful the con- 
sequences are if it is lost. Above all things 
let him seek its salvation. Let him renounce 
his own depraved life. Let him deny himself, 
take up his cross, and follow the Lord ; ** for 
what is a man profited, if he shall gain the 
whole world, and lose his own soul } or what 
shall a man give in exchange for his soul ?" 
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'' So God created man in His own image, in the image 
of God created He him " (Gen. i. 27). 

IT has been said, and said truly, by a poet, 
that the proper study of mankind is man. 
Of this we may be assured if we consider the 
dignity of his nature, and the end for which 
he is created. He is made to be an image of 
God, and become an angel in heaven. He is 
immortal ; he is at the head of the Creator's 
works ; and therefore it can truly be said 
that he is the noblest object for the study of 
mankind. 

We will treat on man and his creation in 
this discourse. We will first show what makes 
the truly human character, or what are the 
properties and principles which properly con- 
stitute a man. 

It is seldom considered what those pro- 
perties are which make the truly human 
character. Man's form and stature, and his 
mental and physical powers, ate seevv,^>^.^ ^^^^ 

IrRACT-SEKMOSS. —SO. 25. J "^^"b 
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account of these he is called a man. Still it 
can easily be seen that something more is 
required to make a truly human being. Can 
we say of a person low and sensual in his 
nature, and vile and wicked in his life, that he 
is really a man } Is he not rather to be re- 
garded as a brute ? or even worse than this } 
for a brute animal is not so depraved as he. 
Such an animal has no faculty higher than 
that of instinct, while man is gifted with 
reason. He can by his rational powers ascend 
above nature, and gain a knowledge of spiri- 
tual things. He can acquaint himself with 
God and the works of God ; and store his 
mind with an abundance of human knowledge. 
Nothing can the beasts do of all this ; so that 
here we have a broad line of distinction 
between beasts and men. And we may further 
perceive, that man does not become of the 
truly human character by the mere possession 
of these high mental powers, nor even by 
their bare exercise, but by their exercise in a 
proper way. By merely possessing these 
powers he has the means of becoming truly a 

man. We may see that these means are 
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given him for a great end, which, as has been 
said, is to gain eternal life in heaven ; and 
this is gained by becoming heavenly-minded, 
or angelic in character while here on the earth. 
In attaining this character, he becomes a man- 
angel, in which case, since angels are just men 
made perfect, it follows that the truly human 
and angelic characters are one and the same. 
''Angels," as a poet has said, "are men in 
lighter habit clad," and men, if truly men, 
" are angels loaded for an hour." An angel 
is a form of spiritual love and charity ; he is 
pure, innocent, pious ; so that this, being the 
angelic, must be the truly human character. 
A man, then, in a true sense, is one who is 
not only rational and learned in worldly but 
in heavenly things ; his heart is actuated by 
love and charity, and his understanding is 
formed and guided by the wisdom or truth 
which teaches these two spiritual loves ; he is 
good and wise ; pious and innocent ; he is a 
regenerate man. Such a one is of the truly 
human character; he is a man in a true sense. 
We now see that it is not the body but the 

mind by which any one is made truly human. 
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The term *' Man " applies to certain properties 
of his heart and mind. Now this, observe, is 
the way in which he is regarded in the Word 
of God. The God of the Bible, who sees not 
as man sees, and looks not on the outward 
appearance, but looks on the heart, regards 
only those as truly men, who are of the high 
and ennobling character just described. For 
instance, we read in Jeremiah, " Run ye to 
and fro through the streets of Jerusalem, and 
see now, and know, and seek in the broad 
places thereof, if ye can find a man^ if there 
be any that executeth judgment, that seeketh 
the truth" (Jer. v. i). These are the Lord's 
own words. At that time the streets of Jeru- 
salem were full of the beings usually called 
men, but these were not men in His holy sight. 
He wished to find a person who executed 
judgment, and sought after truth ; in other 
words, a person who practised the Divine 
precepts, and sought to be enlightened and 
guided by truth, because it was such a one, 
and he only, that was truly a man. In the 
previous chapter He saith — "I beheld the 

earth .... I beheld, atvd, \o, \Xv^x^ -«^% ^^ 
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man " {23, 25) ; in which passage by man, it 
is plain that a truly human being is meant. 
We now see what are the teachings of Scrip- 
ture, and also the dictates of sound reason, as 
to what really constitutes a MAN. 

Now let us come to the text. " So God 
created man in His own image, in the image 
of God created He him." The reader may 
wonder what can be exactly meant by this 
image of God. Is God a man } Is He in the 
human form } and does man's creation in the 
Divine image merely refer to his external 
formation } In answer we would say, that 
this creation of man means his creation after 
the mind of God. The Lord the Creator is 
good and wise : He is love and wisdom, or 
good and truth, in their essence or origin 
and He made man to resemble Him, and, in 
a finite degree, reflect His character on the 
earth. He thus created man originally, and 
thus creates him still. He created Adam in 
His image, and after His likeness. To say 
man or Adam is the same thing, because in 
the Hebrew language the word Adam means 
man. To create man itv t\v^ TiWva^ VK^3^'^^\^ 
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to form and implant in his mind those spiri- 
tual principles and properties which make 
him truly of the human character, or make 
him truly a man. To restore man from his 
fallen state, is to create him anew, or regene- 
rate him ; and when so created, r^enerated, 
or born again, he loves the Lord above all 
things, and his neighbour as himself. In this 
love he is an image, or a child of God, and 
reflects His character in the world. He is a 
" new man ; " and of a man, or of men so 
made new by the Holy Spirit, the Psalmist 
saith, " Thou sendest forth Thy Spirit, they 
are created'' (civ. 30). 

Man is thus a recipient or receptacle of life 
from God. He has two faculties, one volun- 
tary and the other intellectual, or has a will 
and an understanding, one for the reception 
of Divine love or good, and the other of 
Divine wisdom or truth. He is finitely to 
receive of this Divine life, and reproduce it in 
its purity, in which case he becomes truly a 
man and attains the end of his creation. 

In man's creation, God made him also 

'after His likeness." TVvv?» ^C^.^w^'ss. c^wsv^^ 
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in man being like his Creator in possessing 
life apparently his own, or self-derived. His 
Creator alone has life really self-derived, or 
self-originating ; but in giving life to man, He 
was pleased to give it !n such wise that it 
should appear to be in man as his own, or to 
originate in himself. Still He requires man 
to know and acknowledge, that his life of love 
and wisdom, or of good and truth, is really a 
derived life, and derived momentarily from 
his God. If, from fallacious reasonings, he 
confirms the appearance that he is indepen- 
dent, or has self-derived life, as is signified by 
Adam eating of the forbidden fruit, he falls 
from God. Adam fell in this way '; he fell by 
disobedience, and so introduced sin or evil into 
the world, which is spiritual death. He intro- 
duced the love of self and love of the world,, 
which loves havti caused all the troubles and 
sufferings which afflict the human race. 

This acknowledgment of life as being 
derived momentarily from God, is a most 
important and necessary duty on the part of 
man. By this duty, in a life of true piety, he 
secures his oneness with iVv^ \.ox^ \v\^ ^<^^. 
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He makes this life secure, and with it all its 
happy consequences, — all the blessedness, joy 
and peace, which are in store for the regene- 
rate ones. He becomes truly happy for a 
time in the present life, and eternally happy 
in the life to come. 

We counsel the reader to consider seriously 
the subject of this discourse. Beware, we 
would say, of entertaining the idea that your 
life has its origin in yourself, and believe, as 
the truth is, that it is derived from God, and 
that your mind is but an organization or 
receptacle of life. Beware of imagining that 
you are truly a man without that new life 
which can only be attained by regeneration. 
Put away from your heart and life whatever 
hinders your growth in those spiritual graces 
by which you come into the image and like- 
ness of your God, and become a child of your 
Father in heaven. 
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*• Say noiyey There are yet four months, and then cometh 
harvest ? behold, I say unto you, Lift up your eyes, 
and look on the fields; for they are white already 
to harvest. And he that reapeth receiveth wages, 
and gathercth fruit unto life eternal: that both he 
that soweth and he that reapeth may rejoice 
together" (John iv. 35, 36). 

OUR blessed Lord was pleased to say to 
His disciples, "The words that I speak 
unto you, they are spirit, and they are life" 
(John vi. 63). By saying that they were spirit 
and life, He meant that they had a spiritual 
application, or had a spiritual sense referring 
to Himself and His church. He clothed His 
Divine ideas in natural images, whereby they 
acquired a reality and fixedness not seen in a 
language of abstract and common terms, 
which are but conventional symbols of ideas, 
and are liable to uncertainty as to their 
meaning. 

We have in our text a pleasing instance of 
the spiritual sense contamed m iVv^ Va^v^-^^ 

[TRACT'SBRMONS.—NO. 26.] '^^^ 



FIELDS WHITE TO HARVEST, 

of our Lord. Here He speaks of fields, of the 

harvest and labouring in the harvest, and yet 

it is plain that He refers therein to spiritual 

things. Let us consider the spiritual sense in 

this instance. 

The Divine Speaker, in explaining His 

parable of the Sower, said, " The field is the 

world" (Matt. xiii. 38), meaning by world, the 

moral world, which is the church. He also 

said, "The harvest truly is great, but the 

labourers are few : pray ye therefore the Lord 

of the harvest, that He would send forth 

labourers into His harvest " (Luke x. 2). 

John the Baptist said of Jesus that His 

** fan is in His hand, and He will thoroughly 

purge His floor, and gather His wheat 

into the garner ; but He will burn up 

the chaff with unquenchable fire " (Matt. iii. 

1 2). We can plainly see the spiritual sense of 

these passages; and they enable us to see 

more clearly what is involved in the language 

of our text. We can see that in the words 

" say not ye, There are yet four months, and 

then comt>^ harvest.^" the Divine Speaker 

had reference to thai great \xatve%\. ^^'v N^N&vt 
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church, that great consummation, when their 
land should overflow with blessings; that 
glorious time when the desert should blossom 
as the rose ; when the mountains should drop 
new wine, and the hills flow with milk, and 
the little hills rejoice on every side ; when men 
should beat their swords into plough-shares, 
and their spears into pruning-hooks ; when the 
wolf should dwell with the lamb, the leopard 
lie down with the kid, and the calf, young lion, 
and fatling together; that glorious time when 
their Messiah should be with them, and make 
them the praise and glory of the earth. To 
this time He evidently referred when He asked 
if they were not looking to a distant harvest, 
and yet the true harvest-time had already 
arrived. He, their Messiah, was come, and 
now was the time for their country's deliver- 
ance, and for the blessings promised them in 
prophecy. " Behold, I say unto you. Lift up 
your eyes, and look on the fields ; for they are 
white already to harvest." 

Jesus was indeed the Messiah, the promised 
King of the Jews ; and He did set up His 
kingdom, but it wais not a km^^otcv <^\ "(iK^ 
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world; it was not a natural but a spiritual 
kingdom; and He was not naturally, but 
spiritually their King. He was King of the 
"Israelites of God;" He was King of that 
true spiritual church of which, they were but 
a representation. The Jews or Israelites re- 
presented, in all their economy, the spiritual 
things of the Christian church. Their journey 
from Egypt to Canaan represented the spiritual 
journey of Christian men from earth to heaven ; 
or, the work of their regeneration, because 
each Christian has to become regenerate, and 
so have the kingdom of God established within 
him, preparatory to entering heaven as a 
place of abode after death. This regeneration 
is a gradual and difficult^work ; it is a progres- 
sion from state to state, until the Christian is 
made a new man. He has enemies, spiritual 
enemies, the foes of his own household, to 
combat against, which are imaged by the 
natural foes of the Israelites; and he must 
pass through his wilderness state, his state of 
temptation, before he can enter and dwell in 
the promised land. The various leaders of 

Israel's people were types o^ 'i^?A\^^>i5cvfc'ti^\wa 
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of the world. The things recorded of that 
people did literally take place, but still they 
are really typical of things pertaining to the 
Christian church. 

Jesus came to set up His spiritual kingdom, 
which is His church. He came to teach and 
establish His Divine precepts. His doctrines 
of love and charity, as governing principles in 
the hearts and minds of men. Every follower 
of Him becomes spiritually a husbandman, 
having the seed of holy truth sown in his 
heart. He has before him the great prize of 
eternal life. He prays and labours, he works 
and is rewarded, he reaps and receives wages, 
first on earth and afterwards in heaven. He 
reaps the " peaceable fruits of righteousness." 
He becomes holy, righteous, and truly happy, 
and so " gathereth fruit unto life eternal." 

We require to take heed and not to be 
deceived as to the true nature of rewards in 
the Christian life. What rewards are on 
earth is well known. Men work, and are 
paid accordingly. By their work they merit 
a corresponding recompense. In spiritual 
things, thinking but supetfvdaSX^ , >Cs\k^ ^w^ 
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entertain thoughts of.a similar kind. They 
will be as hirelings ; they will think of merit 
for their goodness, or the good things they do. 
They will think that they are to be rewarded 
for^ rather than in, their obedience to the 
Divine precepts. They will think that they 
save themselves from sin, and do good from 
their own unaided ability. Such thoughts are 
natural and not spiritual. True, they are, as 
the apostle says, to "work out their own 
salvation with fear and trembling," but yet 
they are to know that " it is God who worketh 
in them both to will and to do" (Phil. ii. 12, 
13). They are to know that they "do all 
things through Christ who strengtheneth them " 
{ib. iv. 13). They are to be " workers together 
with Him" (2 Cor. vi. i). They are to use 
the appointed means ; they are to co-operate 
with Him, or re-act from Him, in which case, 
their works will be " wrought in God " (John 
iii. 21). In this way they are truly rewarded. 
By shunning evils as being sins, they come, 
through the influences of the Holy Spirit, to 
love the Divine commandments. The pre- 
cepts of love to God and men take such root 
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in their hearts and lives that they come to 
love the doing of them for their own sake, and 
for the real happiness they bring to the soul. 
They find that in keeping the commandments 
there is great reward (Ps. xix. 1 1). 

This reward is the joy itself — the heavenly 
joy — the true happiness which the Holy Spirit 
infuses into the soul of him who thus delights 
in the law of the Lord. It is a great truth, 
that in keeping this law there is great re- 
ward. By this the soul is blessed for a time 
on earth, and afterwards eternally in heaven. 
There, in heaven, the just made perfect come 
into the joy of their Lord. They share in 
His joy, and their joy is full. They come into 
His presence, where there is fulness of joy 
and pleasures for evermore. Afade one with 
Christ, the great Sower of seed, they dwell in 
Him and He in them, and then "both He 
that soweth and he that reapeth rejoice 
together." 

Let the reader consider well the nature of 
true religion, and the end for which he is re- 
quired to follow his Saviour in the regenera- 
tion. Let him learn the true nature of the 
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reward which awaits those who truly believe 
and are faithful to the end. Let him learn 
that all the precepts of his Saviour are but 
means to promote his true happiness, and 
that " in keeping of them there is great 
reward." 
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